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1. The Tiber Island in Rome before the X1x century. Drawing by

Giovanni Battista Piranesi (1707-78). Note the bust of Aesculapius
on the wall near the center of the picture

[. ASKLEPIOS IN ROME

STROLLING along the Tiber in the course of a visit to Rome, we pass
the Ponte Garibaldi; and then, a few steps further on, in the direction of
the Aventine, we suddenly come into view of the site whence the influ-
ence of the Greek god of medicine spread through the whole Roman em-
pire. From the Lungotevere dei Cenci we look across to the Tiber Island
where the church of San Bartolomeo [1] stands amid a group of hos-
pital buildings. Thus disposed, church and hospital are heirs to an an-
cient Asklepieion, a cult site unique in form.' On closer investigation we

3
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discover, on the southern tip of the island, the remains of the old con-
taining wall, built of travertine [2]. This wall gave the island the form
of a ship [3], commemorating Asklepios’ voyage from his native Epi-
dauros to Rome. A fragment of a relief representing Asklepios—or
Aesculapius, as the Romans called him—and a snake is still visible on
the wall. The snake is coiled around a staff. Inside the church we find
columns from an ancient temple. And we find something else that does
not necessarily belong in a Christian church: the mouth of a well in the
middle of the steps leading to the presbytery. The well opening is
adorned with reliefs dating from the twelfth century, for the present
church of San Bartolomeo was not built until close to the year 1000.

2. Detail of the present remains of the ancient

containing wall which gives the Tiber Island its
shiplike form. Traces of the bust of Aesculapius
and the snake-and-staff can still be seen. Nearby,
one of the bulls’ heads which decorated the island-
ship
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The presence of a well fits in with a “temple secret” recorded by the
Greek traveler Pausanias. When in the course of his visit to Epidauros
he asked why no water or oil was brought to the temple to clean the
ivory on the statue of Asklepios, the priests told him that there was a
spring under the statue.” The spring was not found when the temple was
excavated, but in general a spring seems to have been one of the requi-
sites of the temples of Asklepios.

Starting from the church and hospitals on the Tiber Island, a living
monument as it were to the cult of Asklepios, our road will lead us to
the god in whom the physicians of antiquity saw the source and proto-
type of their profession, their spiritual and physical ancestor. The

3. Reconstruction of the Tiber Island in its ancient form by
a draftsman of the xvi century. Upper right, the artist has
reproduced the bust of Aesculapius and the snake-and-staff.
The obelisk, erected in late antiquity, proves that the island-

ship, turned to the west, opposite to the direction of arrival,
was conceived as a sun ship
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ancient physicians took this ancestry of theirs very seriously. Classical
Greek medicine flourished chiefly in Kos and Knidos in eastern Greece.
Its representatives, among them Hippokrates, whom we call “the Great”
to distinguish him from grandsons and other relatives bearing the same
name, were members of a single family, a family of physicians. The
physician’s oath that has come down to us in the collection of Hippo-
cratic writings bound everyone wishing to practice medicine to consider
his teacher as his father and the teacher’s sons as brothers, to whom he
must impart the doctrine free of charge as though they were his own
sons by blood.” The art of healing was handed down in a genealogical
line from father to son. Paying pupils outside this line took second rank;
still, they had to take the same oath, through which they became in a
manner of speaking adoptive sons, members of the same great family.
Asklepios was looked upon as the ancestor of the family of physicians.
In their own belief the Greek physicians were descended from him and
were therefore known as Asklepiadai, or “sons of Asklepios.”

In connection with this living genealogy, embodied in every physi-
cian, two related facts should be considered: on the one hand a god of
physicians, the Asklepios of dreams, visions, mythological and religious
embodiments; on the other hand a “techne” ( téxvn ), a knowledge and
skill handed down as a family tradition and at the same time as a
hereditary talent. The cultivation of an acquired technical tradition
goes hand in hand with conscious attachment to the family line. In the
ancient world this attitude was reflected in a mythical genealogy and a
corresponding family cult. Thus the divine author of the line is not so
much the source of traditional knowledge as the supra-individual
fountainhead of an inherited gift. And so we may expect the figure of
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Asklepios, god of physicians, to reflect in a measure the profoundest
origins of Greek medicine. Perhaps these very general remarks may
lend special meaning to the historical study of an ancient god.

The arrival of Asklepios in Rome was a significant historical event;
the legends surrounding it are highly instructive. They show us the god
in his own atmosphere, the elements of which can be traced back to
archaic Greece. In the main the sources tell the same story of how a
sacred serpent was transferred from Epidauros to Rome." In the years
295 and 293 B.C. the plague broke out in Rome. To the ancient mind the
disease was like a fire: it was “scorching,” says Livy in speaking of its
devastations.” And in the background, behind the bodies charred by an
inner fire, behind the burning heaps of corpses, the Greeks sensed the
wrath of Apollo. As Homer puts it toward the beginning of the Iliad:
“He shot an arrow with a dreadful twang from his silver bow, at-
tacked the mules first and the nimble dogs; then he aimed his sharp
arrows at the men, and struck again and again. Day and night in-
numerable fires consumed the dead.”

In such cases the Greeks turned to Apollo in accordance with an
ancient principle of homeopathy expressed in a famous saying of the
oracle of Apollo: “The wounder heals.”” The responses given by the
god when besought for his aid in combating an epidemic are recorded
in inscriptions from the temple of Apollo in Klaros.® The oracle de-
manded first of all the erection of a statue of Apollo, that is to say, an
embodiment of the god in the form described in the verses quoted from
the Iliad. A Greek statue dating from the fourth century, a copy of

» g

which is known to us as the “Apollo Belvedere,” * shows us the god who

kills, yet purifies and heals [4].
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4. Apollo Belvedere, perhaps interpreted in Rome as Apollo
Medicus. The small snake on the tree trunk is a “friendly snake”
such as might be characteristic of the god of medicine. Snake and
trunk have been added by the Roman copyist

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

1. Asklepios in Rome 9

In the year 293 the Romans consulted their own oracle of Apollo,
the Sibylline Books, and were told to invite Asklepios to Rome from
Epidauros. Such advice would have been inconceivable if Asklepios had
not by that time been known in Italy and in Rome itself as a healer god,
who in this function represented Apollo. The transfer of a powerful new
god from a foreign land to Rome demanded an elaborate ceremony, to
be executed with care and attentiveness—that is, religio.” At first, be-
cause the city was still at war, nothing more was done than to devote a
day of prayer to Asklepios. Only in 291 were ten men, led by Quintus
Ogulnius, sent to Epidauros to bring the god back to Rome. The essential
features of this ceremonial event stand out clearly from Ovid’s account
in Book XV of his Metamorphoses. At the outset we encounter the belief
that the cure—though indirectly—must come from Apollo. Ovid brings
this out by substituting the supreme Apollonian authority, Delphi itself,

for the Sibylline Books:
Men were weary

Of caring for the dead, and saw their efforts

All came to nothing, found the arts of healers

Of no avail, and so they went to Delphi,

Earth’s center, there to beg the god to help them,

To help them in their misery, and end

The ills of their great city. All things trembled,

The shrine, the laurel, and Apollo’s quiver,

And from the innermost tripod came the words

That shook them all with fear: “What you are seeking
In Delphi, Romans, you should have sought for nearer.
Go, seek it nearer home. Apollo cannot

Lessen your troubles, but Apollo’s son

Has power to help you. Go, with all good omens,
And call upon him.” "
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Thereupon the Roman Senate inquired after the abode of this son of
Apollo, who was regarded as a young, still unknown god, just about to
come into his inheritance. The healer god was no longer Apollo him-
self, who also bore the epithets “the healer” and “the physician”—to the
Romans he was Apollo Medicus *—but Asklepios with his special cult
in Epidauros. Thither emissaries were sent to bring the god himself to
Rome. But the Epidaurians took a different view of the matter. To their
minds Asklepios would remain forever in Epidauros but would do his
work wherever, by the sending of a sacred snake, a branch of his cult
was founded. Ovid describes the episode from the Roman point of view.
According to him the Epidaurians were divided in their opinion: some
were disinclined to withhold assistance from the Romans, others wished
to keep the god for themselves. It was Asklepios himself who made the
decision in his own typically Epidaurian fashion by appearing to Q.
Ogulnius in a dream just as he ordinarily appeared to the sick sleeping
in his temple. The god stepped up to the Roman’s bedside:

“Be not. afraid; I shall come, and leave my statues,
But see this serpent, as it twines around
The rod I carry: mark it well, and learn it,
For I shall be this serpent, only larger,
Like a celestial presence.” '
Asklepios appeared to Ogulnius just as he is represented in his tem-

ple, in the form recorded by the ancient sculptors. Thrasymedes had

5. Silver coin from Epidauros, ca.
350 B.C., bearing an effigy of Asklepios.
Under the throne lies a dog
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6. The snake of the enthroned Asklepios on the Pincian Hill in
Rome. The god’s forearm, the snake’s neck, and other parts of the
statue have been restored; but the essential part, showing the
snake curling round a sort of omphalos beneath the throne, dates
from the 11 century A.D.
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fashioned him for the Epidaurians as an enthroned figure of gold and
ivory, and it is thus seated, with the snake before him, that he appears
on the coins of Epidauros [5]. And we have still another version of the
enthroned god with the snake [6]. But at the height of his cult, attested
in Epidauros by the long list of cures '* and in Athens by Aristophanes’
reference to it,” the patients sleeping in the temple generally dreamed
of him in the form described by Ovid. It is thus that he is represented in
the best-known statues [7], leaning on his staff with the snake twined
round it. Ovid retains this human form of the god, though he also
describes his animal manifestation.

In the morning the Epidaurians themselves asked for a sign from
Asklepios:

And silence
Had hardly fallen, when the god, all crested
With gold, in serpent-form, uttered a warning,
Hissed terribly, a sign that he was coming,
And all the altars, all the doors, the pavement,
The roof of gold, the statue, shook and trembled.
Reared high, he stood there, and he gazed about him
With fiery eyes, and as the people shuddered,
The priest, in ceremonial headdress, knew him,
Calling: “The god! Behold the god! Bow down
To him in word and spirit, all who stand here!
That we may see his beauty as our blessing,
Here at his shrine!”*

Here we have an extremely un-Greek epiphany of an otherwise
beautiful Greek god! But for this very reason it offers a unique oppor-
tunity to note the characteristic feature of the religion of Asklepios that
distinguishes it from the Olympian world of the Homeric gods. “Chtho-
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7. Aesculapius. From the port of Anzio, the
Antium of antiquity, where, according to
legend, the god first landed. Roman statue.
ca. A.D. 150

nic” would have been the ancient word for it, while today, speaking
from a different standpoint, one might say “numinous.” These two
terms cover different aspects of the phenomenon, but it is in any case
the same phenomenon. D. H. Lawrence suggests the essential point
when he says that the symbol of the snake goes so deep that “a rustle
in the grass can startle the toughest ‘modern’ to depths he has no con-

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

Asklepios 14

trol over.” " In the cult of Asklepios what is most deeply hidden in man
israised to the gold, ivory, and marble upper world of the Greek temples.
This is the cult that now came to Rome. The serpent god makes his
way to the harbor of Epidauros and, the narrative continues, boards
the Roman ship of his own accord.

Favorable winds bear the ship to Antium. Valerius Maximus as well
as Ovid relates that here the serpent left the ship to dwell in a temple.
According to Ovid the temple belonged to Apollo, according to Valerius
Maximus it was already dedicated to Aesculapius. But the latter tells us
that the snake hung for three days from a palm tree in the outer court
of the temple. This tree, not native to Italy, creates an Apollonian
atmosphere. We recall the palm tree on Delos, beside whiclr Apollo was
born.” In a sacred grove in northern Greece snakes were kept in honor
of Apollo himself and looked upon as the god’s playthings.”” Coluber
longissimus, the species of snake sacred to Asklepios, is a tree snake
which in southern climates attains a length of over six feet. A snake
fancier has written of it: “I admired the clegant movements of the
slender body, the shining brass-colored head, finely chiseled as the work
of a goldsmith, which emitted blood-curdling hisses as it darted up and
down.” * There is nothing very dark or underworldly about a snake of
this sort hanging from a tree of the sun—for such was the palm tree
to the Greeks, related by its name phoinix to the reddish color of the
sun.

We shall soon see that it makes little difference whether the temple
at Antium was dedicated to Asklepios or to Apollo. The better informed
of the two writers was probably Ovid, who says that there was a tem-
ple of Apollo at Antium before the arrival of Asklepios in Rome. After
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the god’s sojourn in this temple, at all events, the ship bore him to the
mouth of the Tiber. There began his solemn entry into Rome:

. and here the people
Came thronging down to meet him, men and matrons
And maids, the Vestals, with joyous shouts
As the swift ship rode on upstream, and incense
Crackled on altars on both sides the river
And air was fragrant with the smoke of incense
And victim beasts made the knife warm with blood.
He had entered Rome, the capital of the world,
And climbed the mast, and swung his head about
As if to seek his proper habitation.
Just at this point the river breaks and flows,
A double stream, around a mole of land
Men call The Island. Here the serpent-son,
Apollo’s offspring, came to land, put on
His heavenly form again, and to the people
Brought health and end of mourning.*

According to the whole legendary tradition it was the snake god him-
self—the Phoibean,” i.e., Apollonian, snake as Ovid called him—who
chose the Tiber Island as his abode. The scene is shown in a medal com-
missioned by the Emperor Antoninus Pius (A.p. 138-61) [8]. This

8. Arrival of the Asklepios snake
on the Tiber Island, where it is
welcomed by Faunus, god of the island.
Reverse of a bronze medal

of Antoninus Pius
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choice of locality probably had profounder causes than is usually sup-
posed. The ancients picked their cult sites on the basis of religious
meanings that usually found their expression in mythology. What im-
pelled the Romans to select this island, which could never have been
healthful, for a temple and hospital dedicated to Aesculapius? The
terrain was so low lying that special measures were frequently required
to prevent it from becoming a morass. This state of affairs is described
in the ancient sources, and Bachofen witnessed it barely a century
ago.” Though inscriptions tell us of cures effected on the island,* its
geographical situation makes it clear that the choice was determined by
religious rather than hygienic considerations. The Tiber Island was a
place of considerable religious significance: according to the Roman
tradition it was originally a floating island which had formed from
wheat (a plant sacred to the goddess Ceres) that had been cast into the
river near the Campus Martius.” The relation to Mars and Ceres sug-
gests the sphere of death and the underworld. The Campus Martius, as
we know, was a burial ground. After the island had formed, it was con-
secrated to Faunus, the ancient Italic wolf god. For Faunus signifies

2 26

“strangler,” ** and the name of his priests, the Luperci, derives plainly
from lupus, “wolf.” * The Romans identified Faunus with the Greek
Pan, but he was wilder and had about him something of the beast of
prey, expressing the wolflike quality of the all-devouring darkness. But
there is an inscription that mentions not Faunus but Vediovis in con-
nection with Aesculapius on the island: [AESCV]LAPIO VEDIOVI IN
INSVLA.* In the early days of Rome Vediovis or Veiovis, the underworld
Jupiter, took the place of the Greek Apollo who sent the plague and its

cure. Not far from Rome, on Mount Soracte, the cult of this god of
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the underworld, named Soranus and here too identified with Apollo, was
celebrated by priests who in the language of the Sabines were called
hirpi, “wolves.” * Soranus was connected with purifying fire: the hirpi
Soranileapt over the fire. Thus an Italic Apollo—an ambivalent god who
killed and healed—had his place on the Tiber Island.* But it is in
keeping with the Greek form of Apollo—the god whom we find bending
his bow in the Iliad—when the Vestal Virgins invoke him as Apollo
Medicus, Apollo Paean, and when a special temple of Apollo is built in
order “to preserve the health of the people.” *

As we cross over to the Tiber Island by the bridge with its ancient
hermae, thinking back on the ancient Romans who brought the snake
from Epidauros, we cannot help but feel a little like visitors to the under-
world. Here, side by side with Faunus, the snake of Asklepios was to
glitter in a wolflike nocturnal world and yet with its cold body symbol-
ize as it were the warm light of life: a paradox that will force itself
repeatedly on our attention in the course of this study. In the cult of
Asklepios, as the Romans knew it on the Tiber Island, the limits between
chthonic darkness and solar radiance are effaced in a way that is almost
terrifying—terrifying to those who cling to the romantic conception
of the Greek gods, but less so perhaps to the physician, who, even in
surroundings more hygienic than the ancient temples of Asklepios on
this island, is accustomed to a certain twilight realm between life and
death.

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

INDEX

An asterisk indicates an illustration on the page cited; a superior figure (e.g.,

114 *), a note likewise on the page cited.

A

Abaris the Scythian, 72

abaton, Epidauros, 36

Achilles, 75, 78-79, 83 *,83-84, 1127

Agamemnon, 82

Aglaopes, 29

Agrai, mysteries of, 39 *

Aides (Hades), 80

Aigina, 32

Aigla, 28,93, 115

Aiglaeis, 29

Aigle, xx

Aigletes, 29

Akesis, 58, 119 #

Akeso, 40 *, 72 *

Akropolis, Athens, 42 *, 43 *, 70

Alexander Severus, medal of, g9 *

Alkamenes, 62 *

Alkmaion, 51

allegory, xxii—xxiii

Aloeus, sons of, 79

Alpheios, plain of the, 18

altars, 27, 33 *, 44, 49 *, 56

Amazons, 20

Ammann, H., 115 ®

Amphiaraos, 36 *, 38, 74

Amphilocus, 74

analytical psychology, see Jungian
psychology

Anaphe, 29, 115 1°

Andromache (queen of Epirus), 41

animals, see symbols

Antium (Anzio), 13 *, 14-15, 105

Antoninus Pius, 15, 15 *

Aphrodite, 79

Apollo, xvii—xviii, xxvi, 7, 51, 62 *, 72,
84, 86 *; and Chiron, g6—100; cult
of, 16-17, 104, 105, 126 *°; and cy-
press, 54-56, 58, 75, 118 1%, 119 5;
and Koronis, xix, xx, 28, 93-96;

oracles of, 7,7 *, 9, 75; as wolf god,
16-17, 26, 29
ASPECTS: Aigletes (or Asgelatas),
29; Boedromios (or Boathoos), 114 ?;
Korythos, 75; Kyparissios, 54-56, 58,
70,75, 118 1°, 119 16; Maleatus, xxvi,
24, 26-30, 87, 97; Medicus, 8 *, 10,
17; Paean, 17, 58-59; Phoibos, g1,
94-95; Smintheus, 46, 103-5
TEMPLES: Antium, 14-15, 105;

Delphi, 27, 29, 81, 94; Klaros, 7;
Rome, 17

“Apollo Belvedere,” 7, 8 *

Apollonius Rhodius, 125 38

Aratos, 41

Arcadia, g6

“archetypal,” significance of word in
present work, xxvi

Archinos, 36 *

Ares, 79, 80, 94

Aresthanas, 28

Argolis, 52, 72 *

Argonauts, 29

Argos, 29; castle of, 104

Ariadne, xviii—xxi

Aridela, xx

Aristides, Aelius, 112 2, 119 #

Aristomachos, 74, 76, 85

Aristophanes, 39, 116 3, 117 38, 119 22

Arktinos, 76

Arndt, Paul, 120 3

Arsinoé (mother of Asklepios), 92—93

Artemis, xix, 32, 55, 91, 95

Arybbas, 41

Asgelatas, 29

Asklepiadai, 6

Asklepiads (Kos), 52—-61, 68-6g, 70,
75-77, 91

Asklepieion, see temples and sanctuaries

Asklepios (Aesculapius), xxiv, xxv, 81,
82; as ancestor and prototype of

143

For general queries, contact info@press.princeton.edu



© Copyright, Princeton University Press. No part of this book may be
distributed, posted, or reproduced in any form by digital or mechanical
means without prior written permission of the publisher.

Index

physicians, xxvi, 5-7; at Athens,
see Athens; birth of, xvi, xviii—xxi,
28, 31, 87—90, 92—96, 100, 125 8,
126 #°; and Chiron, 98-100;
cult of, xiv—xv, xxvi, 10, 12, 14,
16-17, 18—20, 35—41, 44, 46, 70, 85;
cures of, see cures; death of, 31,
99; and Dionysos, 41, 42 *, 43-44, 46,
73, 74, 85—-86; divinity of, xiii—xiv,
xv, 78-79; at Epidauros, see Epi-
dauros; father of, see Apollo; at Kos,
see Kos; mother of, xix—xx, 27-29,
90, 92—-96; and mysteries, 39—41; at
Pergamon, see Pergamon; in Rome,
3—17; sons of, xiii, 30 *, 41, 56, 68,
70, 72 *, 76—77,78, 82, 84-86, 87,
123 *3; staff of, see staff; temples of,
see temples and sanctuaries; and
underworld, gg—100; wife of, 56, 70,
119 22; works on, xiii—xiv
REPRESENTATIONS: bas-reliefs, 22 *,

30%,33% 34% 34,35% 38%, 40%,
41,53 *,71 *,72 *; busts, 3 ¥, 4 ¥,
5 *,85 *, 86 * 101 ¥, 123 *3; coins
and medals, 10 *, 12, 15, 15 *,
68 *, 97 *,99 *, 101 *, 120 *; draw-
ings, 3 *, 5 *; statues, 5, 11 *,
12 *, 13 *, 19-23, 21 *, 23 *, 27,
37 *, 48, 53 *, 59 *-67 *, 67-68, 85 *,
85,86 *,89 *,97 *, 120 3%, 123

Athene, Pallas, 8o

Athens, 67-68, 74; Asklepieion, 12, 33 *,
39,41, 42 *, 43 *, 43, 47, 53 *, 59,
62 *, 70, 72—73, 103

Attica, 36 *, 38, 70, 72—74

Auge, 75

autodiagnosis, 77

B

Bachofen, J. J., 16
Barberini, Palazzo, 120 38
bear, 32

Becatti, C., 121 3¢

144

birth: in death, xix—xxi; divine, 28,
31, 39-41

blindness, cure of, 100, 126 3°

blood sacrifices, 102, 117 4

Boibe, go, 92

Boibeis, Lake, go—-92, 93, 96, 98, 125 38

bow, 46

Brelich, A., 126 °

brightness, see light

Brimo, 9g1-92

Brimos, 92

bulls’ heads, Tiber Island, 4 *

C

caduceus, see snake-and-staff

Caesarian operation, 126

Campus Martius, 16

Caracalla, Baths of, 101 *

centaurs, 20, 79-80, 80-81, 95 *, 95-99,
97 *, 125 2%, first, birth of, gg—100

Ceres, 16

Chadwick, John, xvi, 111 °

chariot races, ritual, 55, 119 18

Charondas, 51

child, divine, xx, 19, 39—40, 116 *° 43, 44,
46,57 *,91-92, 99

childbirth, xix, 28, 31, 40, 41; see also
Asklepios, birth of

Chiron (Cheiron), 30, 78-79, 80-81,
95 *, 95-96; and Apollo, g6-100,
125 3¢

Chironion (cave of Chiron), 98, g9

chironion (medicinal herb), 79, 98

Christianity, 4, 24, 26, 119 %

Chryse, 94

Chrysos, 55, 119 17

Chthonia, xix

chthonian mythology, see underworld

Cicero, 124 1®

circus, Rome, 11918

cista mystica, 57

Claudia Phoibe, 91

Claudius, 113 3°
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cock, 58-59, 59 *, 88
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Commodus, medal of, g7 *, 101 *

cosmos, 105

Cretans, xvii—xviii, 118 1*

Crete, xx

Creuzer, Friedrich, xxi—xxii

crow, 28, 93, 115 13, 122 14, 125 38

crown, 68

Cucufas, Saint, 119 %

Cucullatus, Genius, 119 %

cults: Apollo, 16-17, 126 *°; Ariadne,
xix; Asklepiads (Kos), 52-61, 68-6g,
70, 75—77, 91; Asklepios, see Askle-
pios, cult of; chthonian, xiv, see also
underworld; death, xiv; Dionysos,
xviii, 41, 43—44, 46; gods, xiv; heroes,
xiv; Paieon, xvii—xviii; sites, see
temples and sanctuaries; tomb, 73-74,
77, 84, 85

cures, Xxiv, xix, 12, 114 8, 117 *; Epidauros,
24, 26, 28, 31, 32-35, 34 *, 35 *, 36 %,
114 " 8; Kos, 48, 50-51, 53 *, 56, 58,
68—69; see also healing

Curtius, Ludwig, 120 %

cypress, 52, 54-56, 58, 75, 94

Cyprus, xix

D

darkness, 2930, 40—41, 81, 86, 9293,
I00

Day, worship of, 56, 58

death, 32, 34, 58, 76, 84, 117 *°; birth
in, xix—xxi; resurrection, 31; and
sacred precinct, 31, 36

Delos, 14, 105

Delphi, g, 27, 29, 55, 81

Demetrias, 99, 125 3¢

Demetrios I Poliorketes, 125 3¢

Deonna, W., xxvi

Dia, xix

Diana, g1

Didymoi, 125 38
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Diomedes, 79, 80, 82

Dione, 79-80

Dionysos, xix; and Asklepios, 40 *, 41,
42 %, 43-44, 46, 73, 74, 85-86; cult of,
XVI11l, XX1, XXV

Dipylon, Athens, 72

divine, experience of, 34, 61, 120 2?

doe, 75

dog, 10 *, 20, 27, 28, 29-30, 30 *, 32,
11517

Dotian plain, 125 38

Drako, 55-56, 91

dreams and visions, xiv, 6, 10, 31,
33-35,36 *, 41

drinking, 44, 117 38

E

eclipse, 82

Edelstein, Emma J. and Ludwig, xiii,
XXVi

Egyptians, 81

Elateia, 94

Elatos, 94, 96, 125 26

Eleusis, 74

Eleusinian Mysteries, xviii, xx, xxi,
39 *, 39-41, 68, 91-92

Epidauria, 39

Epidauros, xv, xxvi, 4, 5,7, 9, 10, 10 *,
12, 14, 17, 70, 90, 97, 113 2°; Apollo
at, 26-30, 87; Asklepios at, 18-46, 21 *,
22 *,23 * 30 *, 34 *; cures, see
cures; and Kos, 48, 49-52, 55-56,
58-59; mysteries, 39—41; temple and
sanctuary, 18-24, 19 *, 22 * 25 *,
26-27, 30 *, 31, 33 *, 33-36, 41, 43,
44 %, 45 *, 46, 47, 52, 58-59, 87, 102-5,
114 '%; tholos, 44 *, 45 *, 46, 102—5

epidemics, 7

Epione, 56, 70

epiphanies, 12, 26, 28, 29, 31, 39, 41,
58-59, 75, 99, 104, 119 #

Erato, 28

Eros, 45

Euamerion, 119 2
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work, xxvi

existentialism, xxvi

eyesight, restoration of, 100, 126 3°

F

Fasti Praenestini, 113 ?®

Faunus, 15 *, 16, 17

fire, destructive, 94, 95; purifying, 17
Flach, Jakob, 14, 113 2°

Forum, Roman, 59 *

Furtwingler, A., 120

G

Gerenia, 84-85, 123

goat, 28, 30, 32

God, and cures, 24, 26

goddesses, xx, 30 *, 40 *, 4041, 71 *,
72 *

gods, xiii—xv, xvii, 7, 16-17, 30; hooded,
xxvi, 56, 58, 88, 89 *, 119 3 %4
physicians of, 77-86

Goethe, J. W. von, xxii, 116 2¢

gold, 12, 14, 29, 55, 86, 115 17; wreaths of,
67-68

Goossens, R., xxvi

grapes, 86

Grégoire, Henri, xxvi, 104

groves, sacred, 18, 33 *, 34, 52, 54-56,
58,70, 94

Gurna, spring of, 88

H

Hades, god of the underworld, 8o

Hausmann, Ulrich, xiii, xxvi

healing, xiv, xvii, xx, 6, 7, 9, 26, 30, 31,
34, 36, 46, 50, 56, 58, 69, 95, 97,
99, 117 2; of wounds, 77-86; see also
cures

Hekate, 32, 56

146

Helios, 56, 82, 119 2

Hemera, 56

Hera, 79, 94

Herakles, 39 *, 79, 80, g6

Heraklides, 125 3¢

herbs, medicinal, 78-79, 98

hermae, 17

Hermes, 91, 92

Herodotos, 52

heroes, physician, xiii-xiv, 70, 7278, 82,
83

Herondas, 4748, 58, 87

heros iatros, 72—74, 76, 85, 100

Hesiod, go—-91, 93, 94-95, 125 38

hierophants, 39

Hilaeira, g2

Hippokrates, 6, 48, 52, 55-56, 61, 6768,
1148, 11917, 1271 3*

hirpi, 17

homeopathy, 7

Homer, xiii—xv, xvi, xvii—-xviii, 70, 74,
76, 121 1; Iliad, xiii—xiv, 7, 77-84, 86,
87; Odyssey, xviii—xix, 86, 119

Homeric hymns: to Apollo, xvii; to
Asklepios, 125 38

hooded god, xxvi, 56, 58, 88, 89 *, 119 2

horse, 30, g7

hospitals and sanitaria: Kos, 49, 51, 56;
Tiber Island, 3, 5, 16

Humpbhries, Rolfe, tr., 9, 10, 12, 15,
113 1 13 16, 21

Hygieia, 20, 33 *, 35 *, 38 *, 56, 57 *,
70, 71 *, 72 * 1172 12033

hymns, xvii, 59, 7475, 76, 81-82

Iaso, 40 *, 72 *

Idomeneus, 78, 82

Iliad, see Homer

illness, xix, 117 ?; cures, see cures

immortality, 41, 80-81

incubation (incubatio), 24, 36, 50, 56,
88

initiation, 39 *, 40
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Ischys, 92, 94-96, 124 1® Lapithae, 125 2¢
Isyllos of Epidauros, 27-28, 29, 40, 87, Lawrence, D. H., 13
90,903,114 1° 11512 Lethaios, river, 87—90, 99
Ixion, 94, 9g—100 Lethe, 88
life, 32, 34, 117 %
J Lifting of the Staff festival, 52, 54, 118 1
light, 28-32, 58, 59, 75, 81-82, 92-93,
Jaeger, Werner, 114 %, 120 % 100
Julian emperors, 126 *° lion, 32
Jungian psychology, xxv Livy, 7, 1125
Jupiter, 16, 26 Lovatelli Urn, 39 *
Lucian of Samosata, 72
K luminosity, see light
Luperci, 16, 32
Kabeiros, 116 3° lyre, 46
Kassotis, spring of, 27
Katana, 51
Kaulonia, 119 ¢ i
kentaureion (chironion), 79, 98 Machaon, xiii, 30 *, 56, 68, 72 *, 7677,
Keos, 54, 118 1° 78, 82, 84-86, 87, 123 3
Klaros, 7 male principle, 41, g6
Knidos, 6 Malea, Cape, 30, 96, 97
knife, sacrificial, 59 * Malos, 27, 28
Knossos, xvii, xx marathon, 73, 85
Koch, Carl, 126 % marriage, sacred, 28
Koios, g1 Mars, 16
Korone, 115 13, 122 14 Mathieu, M., xxvi
Koronis, xix, xx, 28, 92, 93—96, 115 13 medicine, see physicians
Korythos, 75 Meier, C. A., xxv, Xxvi
Kos, 6, 67, 68 *, 70, 72, 99, 120 #; Asklepi- Melos, 20, 20 *, 67, 68
ads, 52-61, 68-69, 70, 7577, 9I; Menelaos, 78
Asklepieion, 47-52, 48 *, 49 *, 50 *, Messenia, 75, 84, 122 4, 123 4
56, 58, 87,94 Methe, 44
Krisa, 55 miracles, 24, 33-34
Kronos, 98; hill of, 18-19 Mitropolis, Trikkala, 88
Kynortion, Mount, 19 *, 25 *, 27, 29, 59 Moira, g9
Kyparissos, 54, 70, 75, 118 1° moles, 104
moon goddess, 56, 91, 92—93
L mortality, 80-81
mouse, 46, 102-5, 104 *
labor, and sacred precinct, 31 music, xxiii—xxv, g7
labyrinth, xx, 43, 44 *, 45 *, 46, 102, 105, Mycenae, xvi, xvii, xviii, xxvi
117:40 Myron, 60 *, 61 *, 120 %
Lakereia, 125 38 Myrtles, Mount of, 28
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117 33; Eleusinian, see Eleusinian
Mysteries; healing as, 24, 26, 51

mythologem, xviii—xxi

mythology, xiii, 6, 16; approaches to,
xxi—xxvi; Asklepios’ birth, xvii,
xviii—xxi, 27-31, 87-90, 92—96, 100,
125 %, 126 4°; and chronology, xv—xviii,
xxi; cypress and stag, 54-55; and
mysteries, 39—41; “primordial,” xxv;
underworld, see underworld; wounding,
75, 76-86, 96—99
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Nebros, 55, 91, 119 17
Nestor, 8283, 84
“Nestor’s Palace” (Pylos), xviii
Neugebauer, K. A,, 120 33
night, 32, 56, g6

Nikaia, gg *

Nikesibule of Messene, 41
Nikomachos, 76

Nilsson, Martin P., xvii
Noack, F., 117 %
numinosity, 13

(o)

oath, physician’s, 6

obelisk, Tiber Island, 5 *

Odysseus, 82

Odyssey, see Homer

Ogulnius, Quintus, g, 10

Olympia, temple of Zeus, 18—20, 27

Olympos, xvii, 80, 82, 84

omphalos, 11 *, 62 *

operations, 35, 36 *

oracles, 7, 9, 36, 38, 55, 58, 75, 112 7,
116 %

Oresinios, 74

Oropos, 36 *, 38 *,74

Orphic mysteries, xix

Ostia, 121 3%
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Otto, Walter F., xviii—xix, xxi, xxiii—xxiv,
XXVi
Ovid, g, 10, 12, 14, 15, 18
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paean singing, xvii—xviii, 81-82

Paiavon, xvii, xviii

Paieon, xvi—xvii, 58-59, 80, 81-82, 84,
100

Pallas Athene, 8o

palm tree, 14, 105

Pamphaes of Epidauros, 35

Pan, 16

Panakeia, 40 *, 72 *

Pandareos, 115 7

Papadimitriu, J., xxvi

Patroklos, 79, 83 *, 83-84

Pausanias, 5, 18, 24, 27, 43-44, 74, 75-76,
113 %0, 119 #, 123 3

Pelethronion, valley of, 98

Pelion, Mount, 9o, 94, 95-99

Peloponnese, xviii, 18, 30, g6

Pergamon, Asklepieion of, 20, 44, 45 *,
58, 70,74-76,97 *, 101 *, 112 2

Persephone, xix—xx, 91, 116 3°

phallic idol, o1

Pherai, 91

Phidias, 20

Philyra, dryad, g8

Phlegyas, 27, 28, 94

Phoibe, go-92, 93

Phoibean snake, 15

Phoibos, 91, 94-95

Phoinix, 126 3°

Phrygian language, xix

Phyromachos, g7 *, 101 *

physicians: ancestry of, 5—7; and
Asklepios cult, xv; and Chiron, gg—100;
and cures, 24, 26, 114 8; of gods,
77-86; heroes, xiii—xiv, 70, 7278, 82,
83; at Kos, 50-61, 68—69; oath of,
6; prototype of, xxvi, 5—7; religiun of,
XX; surgeons, 76, 78, 82-83, 86

pig, 38 *,39 *
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plague, 7, 46, 55
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see also trees
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Ploutos, 39—40, 116 3

Plutarch, 118 2

Podaleirios, xiii, 30 *, 72 *, 76, 78, 87

Polemokrates, 76

Porto, 121 3*

Poseidon, 30, 76, 97

Praxiteles, 120 %

precincts, sacred, 18-20, 31, 41
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priests, xv, 5, 12, 17, 26, 36, 39, 52, 91—92

psychology, xiii, xxv—xxvi

Pylos, xviii, 80, 84

pyre, Xix, 95

Pythagoras, 72

Pythagoreanism, 51
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rat, 46, 102, 103

rebirth, 46

recovery, 69, 75

religio, 9, 112 1°

religio medici, xx

religion, xv—xvi, xXx, xxi, 6, 16, 4051, 100;
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resurrection, 31
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Rhodes, 52,53 *,57 *

Rhodos (Rhodus), 85, 123 #

Rieu, E. V., tr., 7, 79, 80, 112 6,
122 28, 30
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Rome, 31, 32, 47, 59 *—65 *, 119 '®; Askle-
pios at, 7, 9-10, 15-17; gods of,
15-17, 26; Tiber Island, 3 *, 4 *, 3-5,
5% 15 %, 15-17, 54, 113 *
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rooster, 58-59, 59 *, 88

rose, 85

rotunda, Epidauros, 43, 44 *, 45 *, 46,
102-5, 117 4

Sabines, 17

saints, 26

Salus, see Hygieia

San Bartolomeo, church of, 3 *, 3—4

sanctuaries, see temples and sanctuaries

sanitaria, see hospitals and sanitaria

scepter, 54

Schmidt, Ernst, 112 ¢

science, 51, 52

Semele, xix, Xx

Senate, Roman, 10

serpent, see snake

Servius, 126 %

ship, Tiber Island as, 4, 4 *,5 *

Sibylline Books, 9

sickness, see illness

Sikyon, 41

Silenos, 30, 97

sisters, 92

Skopas, 23

slaves, 113 %

sleep, 32—-36; temple, see incubation

Smintheus, 46, 103-5

snake, 7, 8 *, 10, 11 *, 12, 1314, 15,
15 %, 17, 57 *, 99 *, 112 ?; bites, cure
for, 98; at Epidauros, 20, 27, 32-34,
33 %, 36, 36 ¥, 39 *, 40, 41; at Kos, 56,
57 *; and mice, in cults of Asklepios
and Apollo, 102-5, 104 *; at
Olympia, 18-20

snake-and-staff, 4, 4 *, 5 *, 10, 12, 53 *,
54, 56

Sokrates, 59

Sophists, xxii

Soracte, Mount, 16

Soranus, 17

Sosias, 83 *, 83-84
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springs, 117 2; Athens, 70; Delphi, 27;
Epidauros, 27; Kos, 47; Tiber Island, 5;
Trikka, 88

staff, 4, 4 *, 5 *, 10, 12, 53 *, 54; lifting
of, Kos, 52, 54, 118 1*

stag, 54-55, 75, 119 '

Strabo, 87

sun, xxvi, 5 *, 14, 17, 29, 31, 75, 82, 85,
90, 99 *, 116 3°, 119 !8; at Kos, 55,
56, 58-59, 61, 68-69, 119 **

surgeons, see physicians

symbolism, and mythology, xxii—xxiii,
116 %

symbols: bear, 32; cock, 58-59, 59 *;
crow, 28, 93, 115 13, 122 1, 125 3%; dog,
see dog; fire, 17, 94, 95; goat, 28, 30, 32;
gold, see gold; grapes, 86; labyrinth,
see labyrinth; lion, 32; mouse, 46,
102-5, 104 *; pig, 38 *, 39 *,
snake, see snake; stag, 54-55, 75,
119 '%; sun, see sun; trees, see trees;
vine, 86; wolf, 16-17, 19, 29, 32
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Tantalos, 115 7

Teats, Mountain of the, 28

“techne,” 6

Telephos, 75-76, 84, 85-86, 112 7

Telesphoros (hooded god), xxvi, 56, 58,
88, 89 *, 119 2 24

Tempe, Vale of, g4

temple sleep, see incubation

temples and sanctuaries, 117 2; of Apollo,
see Apollo; Athens, see Athens;
Epidauros, see Epidauros; Gerenia,
84-85; Klaros, 7; Kos, 47-52, 48 *,
49 *, 50 *, 56, 58; Pelion, 98, 99;
Pergamon, 44, 45 *, 58, 70, 74-76,
112 2; Piraeus, 35 *; Tiber Island, see
Rome; Titane, 119 ?*; Trikka, 27,
87-88, 90, 92, 97, 99, 125

thaumaturges, 72, 77

Thebes, xix
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Theseus, xviii

Thessalos, 56, 68, 119 17

Thessaly, xiv, xv, 27, 52, 55; Asklepios in,
86-100

tholos (thymele), Epidauros, 43, 44 *,
45 *, 46, 102—5, 117 %°

Thrasymedes, 10, 12, 23

throne, 10 *, 11 *, 12

thymele, see tholos

Thyrea, 72 *

Tiber Island, see Rome

Tiber River, 15

Titane, Asklepieion of, 119 2¢

tombs, 54, 73—74, 77, 84, 85

totems, 55

tragedy, Attic, 74

trees, 33 *, 118 ; cypress, 52, 54-56, 58,
75, 94; palm, 14, 104; pine, 94-95, 95 *,
96, 125 ?5; trunks, 8 *, 46, 102

Trikka (Trikkala), xiv, xv, 27, 87-88, go,
92, 97, 99, 125 8

tripod, 57 *

Troy, 75, 78, 86

U

underworld, xiv, xix—xx, 12—-13, 16-17,
30-31, 38 *, 39 *, 40, 73, 77, 80, 84,
86 *, 88, 117 *°; and Chiron, g7—100

Usener, Hermann, xvi

utensils, ritual, 57 *, 73
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Vatican, 120 3

veiling, 117 33

Veiovis (Vediovis), 16, 26, 54, 58, 97,
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Vollgraff, Wilhelm, 104
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waking, 56

war, 78

water, see springs; wells

wells, 4-5; see also springs

wheat, 16

Wilamowitz-Moellendorff, Ulrich von, xv,
11512 15 104 13

wine, 73

winter, 75, 81, 82
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wisdom, 61

Wissowa, Georg, 112 *

wolf, 16-17, 19, 29, 32

Wolters, P., 2223, 114 *

women: at Kos, 4748, 58, 87; and
mysteries, 41; and sacred precinct, 31

wounding, 7, 75, 76—86, 96—99

wreaths, 85 *, 86 *, 101 *, 123 %; golden,
67-68
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Zeus, xix, 24, 28, 79, 83, 97, 99, 11517;
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20, 26, 30; Olympios, 18-20
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