
One of the indispensable foods of the  human soul is liberty. Liberty, 
taking the word in its concrete sense, consists in the ability to choose.

— simone w eil, t h e n eed for roots  (w r itten 1943, 
publish ed posthumously in 1949)

Wer die Wahl hat, hat die Qual (He who has choice has torment).

— ger m a n prov er b

And he thought, The  women have more courage than we do. Then he 
thought, Maybe they  don’t have any choice.
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INTRODUCTION

writing this book has involved a steady stream of choices, large and 
small, from what to write about in the first place to  whether the initial 
word of this sentence should be “writing” or “drafting” or even “craft-
ing.” If you plan to read any further, you too  will have to make a number 
of choices: To read straight through in the order I’ve imposed? To read 
only the chapters that interest you? To look in the index and pick where 
to land? The  table of contents and index, even the chapter headings, are 
 there largely to help you decide.

You are unlikely to be rattled by having to choose among  these sev-
eral, discrete alternatives, however. A  great deal of con temporary life is 
given over to studying menus of vari ous kinds and then making deliber-
ate, preference- driven se lections from among the options presented—
which is generally what choice today entails. We shop for goods we 
desire in supermarkets, at flea markets, in chain stores, and, increasingly, 
online. We pick what we want to watch, read, hear, follow, even (some-
times) believe to be true. We vote our favorites: for bond issues, for 
presidents, for winners on  television game shows. We  select—or hope 
to select— friends, lovers, and spouses, places to live or travel, subjects 
to study, jobs, hobbies, even insurance and health plans to hedge our 
bets when something we cannot choose occurs.

A few years ago, when I boarded a flight to Japan on Air Canada 
(whose slogan at the time was “Choice is good”), my own choices of 
the day started on a screen with hundreds of entertainment possibilities 
available at the touch of a fin ger.  There was even a weepy Nicholas 
Sparks movie on offer called, appropriately, The Choice. The necessity 
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constitutions in many parts of the world. A commitment to individual 
choice has become fundamental to the kind of formal statements of 
equality of opportunity, if not outcome, that nowadays suggest a  free 
society (which is also why even autocratic regimes usually pay lip 
 service to this ideal, instituting sham forms of voting, for example, no 
 matter how  little they count in practice).

The “ free choice of employment” (art. 23), the “right to choose the 
kind of education that  shall be given to their  children” (art. 26), and 
the “right to take part in the government of his country, directly or 
through freely chosen representatives” (art. 21): all already appear in the 
original Universal Declaration of  Human Rights of 1948 as basic princi-
ples states should uphold.4 Religious rights  were reworded by the 
United Nations in a similar way in the 1960s as a right to choose a reli-
gion.5 So  were marriage rights, where talk of the “ free and full consent 
of the intending spouses” gave way by the late 1970s to “the same right 
[for men and  women] to choose a spouse and to enter into marriage 
only with their  free and full consent.”6

Since then, the range of  those choice- based rights has continued to 
expand, at least in theory. The Indonesian constitution states that “ every 
person  shall be  free to choose and to practice the religion of his/her 
choice” (though the choice is among six official religions, in effect a 
 limited menu of state- sanctioned possibilities). The constitutions of 
Ethiopia, Ukraine, and Finland guarantee choice in place of residence. 
In Fiji, India, and Zimbabwe, citizens have the right to consult a  legal 
practitioner of their own choosing.  Ecuador protects citizens’ right to 
join trade  unions and other  organizations of “their choice.” In Nepal 
 there is even a provision in the 2015 constitution laying out one’s “right 
to choose” when it comes to “endemic seeds and agricultural species.”7

The categories of  peoples purportedly holding  these rights have 
grown as well, from the disabled to the gender nonconforming to (with 
limits) youths. Partly this is rooted in the assumption that, as the Cana-
dian  philosopher Michael Ignatieff puts it in a rousing twenty- first- 
century defense of  human rights, individuals are only  free when they have 
agency, which he defines as the “right to choose the life they see fit to 
lead.”8 But this momentum also stems from the widely shared notion 
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of making such determinations only concluded when,  after disembark-
ing, I had successfully eaten dinner by grabbing at what I took to be the 
most attractive sushi options in a Tokyo restaurant as they came end-
lessly around a snaking con vey or  belt, a menu come to life. The business 
of selecting and the logic of the menu of options have become both a 
way of life and, it is widely assumed, a means to build a life—or what 
we now call a “lifestyle.”1

For choices, from this vantage point, not only help each of us get 
what we want. We are the sum of our choices. (Even opting out, like 
Herman Melville’s Bartleby the Scrivener, has come to represent 
one among many pos si ble choices about how we want to live and who 
we want to be.) Although we rarely make up the rules of the game or 
craft the banquet of possibilities, we like to think that when we are ex-
pressing our personal preferences, we are engaged in the business of 
self- realization as distinctive and  independent  people. Both having 
choices and making choices are largely what count  these days as being, 
indeed feeling,  free.2

This conception of the self, and even more of freedom, spans the 
 political spectrum in the con temporary United States. It forms the basis 
of what the sociologist Pierre Bourdieu once called a doxa, the set of 
largely taken- for- granted assumptions that undergird all explicit fights 
in a given era.3 Consider “reproductive choice” on the left and “school 
choice” or even choice in health- care providers on the right. One reason 
for this recurrent rhe toric is that few Americans  today see themselves 
as opposed to the maximization of  either alternatives from which to 
make se lections or occasions to do so. We generally only disagree about 
what  those alternatives are supposed to be.

This doxa is not, though,  limited to North Amer i ca, even if that’s 
perhaps where it exists right now in its most exaggerated form. The lan-
guage of democracy and  human rights,  running parallel with capitalism 
and advertising campaigns like Air Canada’s, has spread globally, if 
highly unevenly, the idea that  human autonomy, dignity, and even hap-
piness and fulfillment depend on the ability to make one’s own, person-
ally satisfying choices, with a minimum of impediments, from among a 
range of options.  Today that faith even anchors official charters and 
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that being able to choose is not just worthy of our attention on instru-
mental grounds. What has “intrinsic value,” explains the American 
 philosopher Gerald Dworkin, is “being recognized as the kind of creature 
who is capable of making choices. That capacity grounds our idea of what 
it is to be a person and a moral agent equally worthy of re spect by all.”9

Indeed, it follows that if more and better choices on the part of more 
 people is considered the desired effect of good policy in what we now 
call liberal democracies, good policy depends on the aggregated but 
demo cratically determined choices of individual citizens. According to 
the  great late twentieth- century liberal  political theorist John Rawls, 
 people cannot and should not be expected to agree on preferences, as-
pirations, or even the conditions for a good life. However, they can agree 
on the need for the state to establish stable institutions by which to ad-
judicate equitably among diff er ent and conflicting goals. And they can 
agree on the  process.10 Demo cratic theory turns  today on the idea of the 
individual citizen as a rational maker of personally sound choices who 
has consented, largely out of self- interest, to follow a set of collectively 
proscribed choice- making rules and to live by the results. Ideally,  these 
results  will guarantee the further expansion of personal choice, albeit 
with certain necessary if often controversial limits,  going forward.

The modern economy is supposed to work on a very similar premise. 
Choices, rooted in individual wishes and desires, are created by and 
then work to drive effective markets. In response, effective markets gen-
erate more options for more  people to pick among.11

We should not be surprised, then, that the notion of the  human as an 
autonomous choice- maker acting on his or her closely held and distinc-
tive penchants, values, and tastes is currently at the core of standard 
 explanatory mechanisms as well. This conception of the self animates 
rational choice theory in the social sciences, with its reliance on the 
model of the utility- maximizing subject. It also holds weight when we 
are engaging in more prosaic talk at kitchen  tables or in courtrooms 
about individual actors “taking personal responsibility” for choices freely 
made. That includes the ones that turn out badly.12 In fact, stories about 
the deliberate choices we have made and their consequences are major 
parts of how we narrate our own existences  today, albeit with varied 
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cultural inflections among  those of diff er ent backgrounds. Truly alter-
native versions of the self generally make us a bit  nervous. As the com-
mentators in a recent American updating of the traditional Passover 
Haggadah point out,  people who identify as Jews have a much easier 
time  these days thinking of themselves as choosers than as chosen.13

Arguably, though, it is feminism where the full power of the concept 
of choice is most evident  today, and it is  women’s lives and identities 
that have been most buffeted and ultimately transformed globally in this 
concept’s wake. It was in the last quarter of the nineteenth  century that 
Isabel Archer, the central character of Henry James’s  great novel The 
Portrait of a Lady, announced that she wanted to know even the  things 
one  shouldn’t do, not to do them, but “so as to choose.”14 Since then, 
what counts as a good (virtuous) choice versus a bad (unvirtuous) one 
has become less and less clearly defined. The range of pos si ble paths has 
also greatly expanded. But from Isabel Archer’s time onward, more or 
less, the mainstream  women’s rights movement has  adopted and made 
good use of the idea that emancipation requires extending to  women 
the same choice- making opportunities, conditions, and options as 
 those previously accorded to men, plus a few  others that are sex- specific. 
Fundamental still to most strains of feminism is the conviction that 
 women become empowered precisely at that moment when (a) they 
each get to choose for themselves what they most desire (following Ig-
natieff ’s logic), and (b) they are recognized by themselves and  others 
as capable, autonomous choosers (following Dworkin’s).

This was certainly the reasoning  behind the decision of American 
feminist  organizations like NOW to advocate for  legal abortion  services 
in the 1970s with the slogan “the right to choose.” Such language was 
intended, as we  will see, to tie a controversial medical procedure to what 
had  become a relatively uncontroversial economic,  political, and moral 
outlook.15 We now know it  didn’t work out quite as hoped. Still, the 
basic premise continues to hold sway: choice is freedom as we conceive 
of it in much of the world. This is, bluntly, the Age of Choice.

So, how did this happen? How did we— meaning primarily residents of 
the West but increasingly the  people of all places around the globe that 
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bill themselves as cap i tal ist democracies— come to turn choice- making 
into a proxy for freedom in so many diff er ent realms of modern life and 
transform the social roles of both  women and men in the  process?

Not every one would agree that this is a question for a historian to 
tackle at all. To a certain degree, of course, to choose is natu ral to  people 
of both sexes. We  humans have prob ably always had preferences for 
some  things over  others, from par tic u lar foods to par tic u lar persons. 
Scientists, along with  philosophers, have also helped us see  people, 
across space and time, as hardwired for certain kinds of autonomous 
decision- making tasks.16 Sociobiologists and evolutionary psycholo-
gists, in par tic u lar, have insisted in recent years that how and what 
we choose are  shaped by the long- term  process of evolution— meaning 
the needs of our species—as much as anything  else.17  Women, for in-
stance, much as they think they are expressing personal predilections 
when it comes to mates, are biologically programmed over time to 
choose men with certain characteristics that  will ensure their own rep-
lication.  These choices then further shape the evolutionary  process.18

Such claims are, perhaps, reinforced by the apparent dominance, 
even hegemony, of choice—as a term, as a value, and as a social 
practice— today. To be asked to make a choice, even an essentially 
meaningless one between, say, two or three or twenty diff er ent sham-
poos in the pharmacy or one hundred diff er ent profiles on Tinder, has 
come to seem such a natu ral, unexceptional part of life in much of our 
globalized world that it is rarely considered as culturally or historically 
specific be hav ior. On the contrary, it can often feel, especially among 
the earth’s more prosperous inhabitants, as if what we confront is just a 
ceaseless expansion of opportunities and options, both material and 
abstract, to do what we  were meant to be  doing all along.

But to the historian— and particularly one with a long- standing inter-
est in the history of the doxic—it is evident that the specific forms 
choosing has taken and, even more, the significance that we have 
 accorded it as a hallmark of freedom from consumer capitalism to 
 human rights and feminism are historical developments. This claim 
holds even if we accept that the ability to choose is part of what makes 
us  human. It holds even if we accept that many of our choices are a lot 
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more biologically determined than they appear to us. Our investment 
in choice- making as a lived experience, and the special weight we at-
tribute to this experience despite its clear limitations and exclusions, 
constitutes a crucial ele ment of the story of Western modernity. So is 
seeing the world as structured by  these choices and  humans as funda-
mentally freely choosing selves. “Take your choice!,” as Major John 
Cartwright urged his British contemporaries in 1776, is, in fact, a deeply 
culturally and temporally distinctive  battle cry.19

For we also know that not only did  people, male or female, have and 
make quantitatively fewer choices in the distant past, but understand-
ings of what freedom means or feels like have also changed substantially 
over the last few hundred years.  Until relatively recently, to be  free in 
the Western world actually had almost nothing to do with having the 
capacity to make unconstrained decisions at  every turn about how to 
forge a life path or worldview out of the possibilities available. What 
made a nobleman in early modern  Europe  free was quite the opposite: 
the knowledge that, as a result of his status, he was not dependent on or 
dominated by anyone  else (an ideal that never fully went away  either).20 
That, and the security of having a predetermined set of beliefs, life part-
ner, landholdings, income, belongings, and social role before, in many 
cases, even reaching adulthood.21 In a world where continuity and sta-
bility  were exceptionally prized and so much was handed down, maxi-
mizing choice- making opportunities was not just of  limited appeal. It 
was also unlikely to  matter much, especially for  those at the top of a rela-
tively fixed social hierarchy.

For  women this was even more obviously true, even if liberty was 
long personified as a heroic female holding a flag or staff or book. Plus, 
where alternative paths did exist for  either sex, they  were, as we  will 
see, typically framed in the register of “Hercules’ Choice,” a  popular, 
early modern allegory (and subject of much  great lit er a ture,  music, and 
art) in which decision making boiled down to two, unequal options. 
One could do the right and proper  thing associated with the good 
of  others. Or one could choose badly by acting on one’s fleeting and 
selfish instincts and, as a result, head down the path of licentiousness 
and vice.22
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The rest of what happened generally came down to luck, fate, God’s 
larger plan, or something  else quite outside  human control. Even the 
point of the biblical story of Eve was, for most Christians, that it was 
impor tant for  humans not to misuse their divinely given capacity for 
 free choice  unless they sought to bring suffering upon themselves.23 
Freedom, in a spiritual and moral sense, traditionally meant living in 
inner peace with a set of already widely agreed- upon rules and obliga-
tions. This is quite diff er ent from how we usually think about choice or 
liberty in the twenty- first  century. In other parts of the world, notably 
South and East Asia, conceptualizations of freedom traditionally took 
even more radically alternative premodern forms and, to a certain de-
gree, still do. Consider, for example, Gandhi’s “non- willing” freedom, 
which was all about relinquishing rather than affirming one’s  will or 
surrendering without subordination.24

The Age of Choice is thus an account of how a very par tic u lar transfor-
mation establishing, first, liberal and, then, what is sometimes now 
called “neoliberal” freedom came about, from its initial stirrings in early 
modern commercial and religious contexts across the North Atlantic 
world (albeit always with some connection to specific extra- European 
developments) to its mid-  to late twentieth- century quasi- global turn 
(though without denying that it has been remade with distinctive varia-
tions in  every context and fiercely rejected in plenty too).25 This is the 
previously untold story of an idea and way of life that have been funda-
mental to defining the modern world— told now as their  future looks 
increasingly unsure.

Four key propositions about how best to narrate this complex tale gov-
ern this inquiry from the get-go. The first concerns the time frame— and 
historical time more generally. The current hegemony of freedom- as- 
choice was, I want to suggest, the result of a long- term, staccato, and in 
no way inevitable or even unidirectional historical  process. Commit-
ment to this conception of the world did not suddenly spring full- blown 
into life in the Western  Hemisphere in the 1970s and 1980s, as some 
historians of neoliberalism or second- wave feminism would have it.26 
But neither did it spontaneously emerge back in the age of demo cratic 
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revolutions as a natu ral extension of transatlantic enlightened rights 
talk, as is sometimes  imagined by other scholars.27 Early statements of 
the droits de l’homme, such as the Declaration of the Rights of Man and 
of the Citizen of 1789, make no mention of the protection of individuals’ 
“choice” or “choices.” Classic early texts concerned with “the  woman 
question” say nothing of the sort  either. And when Thomas Paine did 
urge Americans in 1776 to make a “choice” about a new  political order, 
he was referring to a collective determination and never indicated that 
this plan would require the adoption of a procedure to  measure, then 
aggregate the specific preferences of  every individual, or even adult male 
individual, person by person.

On the contrary, I submit, our con temporary attachment to freedom- 
as- choice (and choice- as- freedom) has deep if loose roots stretching all 
the way back both to the first age of empire, as new ele ments of con-
sumer culture started to take root around much of the globe, and to the 
intellectual fracturing of  Europe in the aftermath of the Reformation 
and Wars of Religion. That’s especially the case when it comes to mate-
rial goods and to beliefs. We can in both arenas trace the origins in broad 
strokes of a move away from choices on the model of Hercules and 
 toward  those predicated on the satisfaction of one’s own preferences in 
a world rich with increased, as well as less morally freighted, options.

However, this distinctive way of seeing the world only very gradually 
and fitfully came to fruition, with diff er ent timing and diff er ent sources 
and effects in  every domain. Individuated  political choice, in par tic u lar, 
was a very late piece in the puzzle— for men and, especially, for  women. 
The end of the nineteenth  century and the first half of the twentieth, when 
the secret ballot combined with universal male and then female suffrage 
became the global norm, might actually be thought of as encompassing 
a second major age of demo cratic revolutions quite distinct from the 
first. For only  after this moment did diff er ent spheres of life and diff er-
ent parts of the world become entwined and, to a certain degree, syn-
chronized around notions of individual choice in ways that began to feel 
natu ral even if they  weren’t— and also to generate resentments that 
continue to this day.28 That story continues into the twentieth  century 
with the foundation of  whole sciences dependent on the naturalization 
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of the act of personally motivated choice and, fi nally, through the grow-
ing fusion of liberal democracy with cap i tal ist values, the reinvention of 
choice as itself the critical moral value for our times.

The larger point, though, is that conventional periodization around 
established turning points like regime changes and major wars is mostly 
irrelevant  here. So is any kind of strict chronology. When it comes to 
big stories, historians are sometimes better off, I believe, telling them in 
discontinuous ways, cutting even jarringly across time as well as space, 
as  will repeatedly happen  here. Past and pre sent illuminate each other in 
what follows  because we see new  things when we pay attention to contrast 
and continuity at the same time.

Which leads to my second proposition: that to understand how any 
of this came about, we need to turn our gaze, at least initially, less to 
philosophy or  political theory than to mundane social practices. By this 
I mean the ordinary, often formulaic be hav ior that men and  women 
have long engaged in around the business of se lection from among de-
fined alternatives,  whether of goods for sale, ideas and beliefs, romantic 
partners, candidates for office, occupations, or most anything  else. For 
I am also convinced that new attitudes about choice- making, not to 
mention freedom, developed largely in the  doing, or what the French 
call usage, especially in  people’s “ free” time.29

Outside of working hours and at the nexus between public and pri-
vate life, men and  women from varied backgrounds increasingly took 
up varied physical as well as  mental rituals of choice- making (think 
shopping or voting or picking a dancing partner, for example). They did 
so in a variety of specialized spaces using a range of small- scale tech-
nologies (think restaurant bills of fare, election ballots, dance cards, 
cata logs and advertising circulars, library registers, commonplace 
books, surveys and quizzes, and a  whole new world of largely paper 
inventions related to  organizing, determining, and registering their 
choices).30 As such, they allowed the experience of picking from sets of 
options to be understood in a very specific way: as the externalization 
of self- defined interior preferences and thus an act of  independent self- 
making. This happened even as other  people and forces almost always 
defined who got to pick which options from which menus and with 
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what implications. Over time, the constant repetition and routinization 
of such activities, indeed their intellectual and corporeal  performance 
by ordinary  people in the role of “choosers,” did much to make this as-
sociation second nature or doxic in the sense of no longer consciously 
feeling chosen.31 Eventually this was true even for the poor and the il-
literate, despite the reliance on paper and print.

One of Hannah Arendt’s  great insights for historians was, to my 
mind, that  political norms always depend on historically specific but 
socially widespread  mental habits.32 A liberal order, for example, needs 
distinctive ways of thinking, judging, seeking truth, and more, both for 
its creation and for its reinforcement. From the work of Bourdieu, we 
have also come to appreciate that such norms, or what he calls “ political 
mythologies,” are first and foremost embodied.33 They require, for so-
lidification, physical enactment according to directives and patterns set 
out in advance but soon learned by heart. That is why the  metaphor of 
choreography is impor tant to this book as a  whole and not only in the 
discussion of social dance to follow.34

I do not mean, however, that we should ignore the claims of 
 great thinkers of the past or discard the history of concepts and their 
expression when it comes to the story of freedom- as- choice or choice- 
as- freedom. What you are reading is still primarily an intellectual his-
tory, even if built out of the history of ordinary activities, and you can 
rest assured that you  will still meet familiar figures  here and 
 there— Cotton Mather, Voltaire, John Stuart Mill, Betty Friedan— 
talking about big abstractions. My contention is simply that  doing, 
thinking, and talking about, or what might also be called conduct and 
culture, are always linked and multidirectional. Existing ways of describ-
ing and basic cultural presuppositions shape how new practices are un-
derstood by  those performing or watching them; but social practices, 
especially if frequently repeated over time, also reshape language and, 
ultimately, meaning. This is how doxic ideas gain their power.

Just as significantly, this book is also a study of obstacles to and con-
straints on  free choice, from official rules, to customs and social conven-
tions, to lack of funds or even locks on doors. My third proposition is 
that  these multiple  factors, along with  those imposing them,  limited at 
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 every turn who within any population got to choose; what choices  were 
on offer; and how  those choices  were to be made, registered, put to 
work, and, ultimately, valued. New forms of choice- making  were, in 
short, always built on new forms of exclusion and prohibition. Si mul ta-
neously, though,  these same impediments— formal and informal, 
 externally imposed and also eventually internalized— made choice- 
making navigable. In addition, they rendered it sufficiently  organized 
and circumscribed for it to be relatively safe for mass participation. 
What needs recognition is that, paradoxically, freedom of choice has 
always required, and still requires, rules, regulations, even restrictions 
of multiple kinds in order to prevent it from threatening individual well- 
being or the stability of the social order as a  whole. That’s also why all 
the choices discussed in this book, no  matter how open- seeming, are 
necessarily what I term “bounded choices,”  limited by  parameters both 
vis i ble and not.35 One might even say that the proliferation of imper-
sonal laws of all kinds in the modern world should be seen as a function 
of and complement to the proliferation and cele bration of individuated, 
personalized choice.36

But for the historian, this claim requires a shift in thinking. At the 
very least, it means moving away from any binary distinctions, as fa-
mously introduced at the height of the Cold War by the  philosopher 
Isaiah Berlin, between “freedom from,” or the elimination of external 
barriers to picking to do what one wants, and “freedom to,” or the cre-
ation of the conditions that make it pos si ble for one to achieve self- 
fulfillment.37 In fact, one cannot exist without the other. That means 
any story about choice necessarily becomes a double one. Even as 
we chart the growth of deregulation and the apparent rise of laissez- faire 
attitudes and policies, we must also pay attention to enhanced state 
reach— evident, for example, in new forms of street lighting or new laws 
governing the institution of marriage— and the flourishing of unofficial 
regulative ideals in civil society, such as standards of taste, reason, truth, 
virtue, and decorum. As this book tries to make clear, the nineteenth 
 century was the  great age of rules, offering up protocols for every thing 
from how to flirt before dancing with a chosen member of the opposite 
sex to how to register  political opinions (though  there was always some 
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room for playing with the possibilities). All of  these kinds of 
constraints— not to mention the often unrecognized “choice architects” 
 behind them, from  shopkeepers to dancing masters to party leaders 
and election officials to, now, the makers of algorithms— are central to 
the story of how choice has been distributed, experienced, protected, 
promoted, occasionally thwarted, and understood.38 They, too, along 
with all of  those  doing the  actual choosing, are an overlooked part of 
the long story of  today.

Fourth and fi nally, as might already be apparent, I am convinced that 
 women deserve special attention on all sides of this story’s unfolding. 
That’s partly  because of their distinctive roles in it and partly  because 
of the way their example brings the big issues here into sharp focus. 
Long denied many opportunities for individuated choice and dispar-
aged for  doing badly  those they  were afforded (to the detriment of this 
innovative kind of choice- making too),  women might seem marginal to 
the main action. Yet  women actively made use of this par tic u lar power 
 going back to the eigh teenth  century, and a small subset eventually 
hitched their destiny to this specific ambition, twinning it with libera-
tion more broadly in an effort both to challenge and to capitalize on 
mainstream liberalism. Ultimately, they both succeeded and failed, en-
trenching this core idea still further. Uncovering  women’s fraught role 
in the long history of choice- making illuminates something impor tant 
about the peculiar kind of feminism we have inherited from our fore-
mothers and forefathers. But even more, to understand how and why 
such unpre ce dented stature has been accorded to preference- driven, 
increasingly value- neutral choice- making in so many diff er ent realms of 
life  today, it pays to keep an eye on  women— and especially  women 
with some social power— and their evolving strug gles over the last few 
centuries around autonomy and freedom.39

Of course, the long story of freedom- as- choice and choice- as- 
freedom is also necessarily interlaced in much of the West with that of 
chattel slavery and abolition, real and meta phoric, as  will be evident 
throughout this book as well. Freedom and slavery have historically 
depended on each other for force.40 And even as coerced  labor and re-
production have formally ended and been replaced with equality  under 



12 I n t r o du c t i o n

 every turn who within any population got to choose; what choices  were 
on offer; and how  those choices  were to be made, registered, put to 
work, and, ultimately, valued. New forms of choice- making  were, in 
short, always built on new forms of exclusion and prohibition. Si mul ta-
neously, though,  these same impediments— formal and informal, 
 externally imposed and also eventually internalized— made choice- 
making navigable. In addition, they rendered it sufficiently  organized 
and circumscribed for it to be relatively safe for mass participation. 
What needs recognition is that, paradoxically, freedom of choice has 
always required, and still requires, rules, regulations, even restrictions 
of multiple kinds in order to prevent it from threatening individual well- 
being or the stability of the social order as a  whole. That’s also why all 
the choices discussed in this book, no  matter how open- seeming, are 
necessarily what I term “bounded choices,”  limited by  parameters both 
vis i ble and not.35 One might even say that the proliferation of imper-
sonal laws of all kinds in the modern world should be seen as a function 
of and complement to the proliferation and cele bration of individuated, 
personalized choice.36

But for the historian, this claim requires a shift in thinking. At the 
very least, it means moving away from any binary distinctions, as fa-
mously introduced at the height of the Cold War by the  philosopher 
Isaiah Berlin, between “freedom from,” or the elimination of external 
barriers to picking to do what one wants, and “freedom to,” or the cre-
ation of the conditions that make it pos si ble for one to achieve self- 
fulfillment.37 In fact, one cannot exist without the other. That means 
any story about choice necessarily becomes a double one. Even as 
we chart the growth of deregulation and the apparent rise of laissez- faire 
attitudes and policies, we must also pay attention to enhanced state 
reach— evident, for example, in new forms of street lighting or new laws 
governing the institution of marriage— and the flourishing of unofficial 
regulative ideals in civil society, such as standards of taste, reason, truth, 
virtue, and decorum. As this book tries to make clear, the nineteenth 
 century was the  great age of rules, offering up protocols for every thing 
from how to flirt before dancing with a chosen member of the opposite 
sex to how to register  political opinions (though  there was always some 

I n t r o du c t i o n  13

room for playing with the possibilities). All of  these kinds of 
constraints— not to mention the often unrecognized “choice architects” 
 behind them, from  shopkeepers to dancing masters to party leaders 
and election officials to, now, the makers of algorithms— are central to 
the story of how choice has been distributed, experienced, protected, 
promoted, occasionally thwarted, and understood.38 They, too, along 
with all of  those  doing the  actual choosing, are an overlooked part of 
the long story of  today.

Fourth and fi nally, as might already be apparent, I am convinced that 
 women deserve special attention on all sides of this story’s unfolding. 
That’s partly  because of their distinctive roles in it and partly  because 
of the way their example brings the big issues here into sharp focus. 
Long denied many opportunities for individuated choice and dispar-
aged for  doing badly  those they  were afforded (to the detriment of this 
innovative kind of choice- making too),  women might seem marginal to 
the main action. Yet  women actively made use of this par tic u lar power 
 going back to the eigh teenth  century, and a small subset eventually 
hitched their destiny to this specific ambition, twinning it with libera-
tion more broadly in an effort both to challenge and to capitalize on 
mainstream liberalism. Ultimately, they both succeeded and failed, en-
trenching this core idea still further. Uncovering  women’s fraught role 
in the long history of choice- making illuminates something impor tant 
about the peculiar kind of feminism we have inherited from our fore-
mothers and forefathers. But even more, to understand how and why 
such unpre ce dented stature has been accorded to preference- driven, 
increasingly value- neutral choice- making in so many diff er ent realms of 
life  today, it pays to keep an eye on  women— and especially  women 
with some social power— and their evolving strug gles over the last few 
centuries around autonomy and freedom.39

Of course, the long story of freedom- as- choice and choice- as- 
freedom is also necessarily interlaced in much of the West with that of 
chattel slavery and abolition, real and meta phoric, as  will be evident 
throughout this book as well. Freedom and slavery have historically 
depended on each other for force.40 And even as coerced  labor and re-
production have formally ended and been replaced with equality  under 



14 I n t r o du c t i o n

the law in most democracies, including our own, freedom has remained 
thoroughly racialized. New social hierarchies established around the 
outcomes of choices made, rather than explic itly around conditions of 
birth, have not dispelled that real ity. Perhaps they have even made it 
more invidious by making it less vis i ble. This feature of the modern 
choice landscape renders it all the more impor tant to highlight  those 
who have been, and in some cases remain, often shut out of its terrain: 
 children, the seriously poor, the institutionalized, many rural  people, 
and, in much of the West,  people of color of both sexes. To a  considerable 
degree, individualized choice eventually came to define all of their 
 horizons anyway,  whether as aspiration or as rubric for pathologizing 
their fates.

But what needs emphasizing is that over the last few hundred years, 
adult  women of a certain level of privilege and prosperity— and by ex-
tension largely urban, white  women in Western  Europe and its former 
colonial domains for much of this time— both repeatedly found them-
selves excluded from choice- making rituals and became the paradig-
matic modern choosers. As such, they  will feature especially heavi ly 
among the cast of characters in this book. My last proposition is that 
focusing on  women as both tropes and historical actors, from the fic-
tional Isabel Archer to the many real  women who filled out reader sur-
veys in twentieth- century  women’s magazines, brings the tensions and 
contradictions around the equation of choice with freedom— and thus 
liberal democracy itself— into high relief.

And  those trade- offs  matter. For  there is also a growing body of con-
temporary (and decidedly nonhistorical) scholarship indicating that 
the model of self- as- chooser and freedom- as- choice that we are so col-
lectively enamored of  today and that is so central to our reigning 
political- economic paradigms is a flawed one.

How so? Let’s start with the chooser. Several  decades of research by 
psychologists, behavioral economists, and now neuroscientists have 
helped us see that even fully adult men and  women are not as good at 
making choices as we have long tended to think they are. Or at least they 
are not as good as rational choice theorists, who imagine  every choice 
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as the externalization and optimization of a standing interior prefer-
ence, would have us believe (though, arguably, this is something that 
Freudians, Marxists, and, before them, fiction writers and key religious 
thinkers have long known).41 It turns out we  humans suffer from faulty 
intuitions, context dependence, risk aversion, short- term thinking, and 
simply not knowing our own minds. When choosing among diff er ent 
options, we are too driven by our emotions and transient desires, too 
likely to overvalue our own judgment (snap or not), and too easily 
swayed by the wrong  factors. We overestimate what we know. We fail to 
accurately predict what we  will want in the  future.

We are also inconsistent about our preferences and value the objects 
we possess over the ones we lack in ways that do not make objective 
sense. More information  doesn’t always help  either. That is  because 
we also tend to ignore facts that do not jibe with the outcome we desire, 
focus on the wrong information, or see patterns where they do not exist. 
Add to that the discovery that we are also easily manipulated by  those 
designing the menus as well as by peer pressure and the desire for ex-
ternal approval. Even our desires, in other words, are rarely entirely of 
our own invention— and to think other wise is just to engage in another 
kind of self- deception.

Choice can also, at its worst, turn into compulsion or addiction, 
meaning choice- making without any  actual control. The upshot of all 
of this, say psychologists, is that,  whether shopping or picking a mate, 
 people frequently end up selecting what is not in their own best interest. 
Or what they pick is not consonant with what they thought  were their 
preferences. Poor choices then come with serious economic and also 
psychic costs.

This phenomenon, says yet another group of social scientists, has 
only been magnified in recent years, as technology has expanded be-
yond anyone’s wildest dreams both our need to make choices and our 
options, not to mention the time, energy, and know- how required to 
navigate them all.42 It is not only a  matter of exhaustion, it turns out 
(though I suspect I am not alone in finding that even selecting an elec-
tric teakettle or a vacuum cleaner has become an arduous task insofar 
as one aims to find the “right” or “best” one). We have taken on so much 
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 imagined responsibility for crafting our own happiness and success that 
many of us find ourselves feeling guilty over the last choice, anxious 
about the next one, and potentially over burdened, even para lyzed by 
such mundane questions as what to eat for lunch.

This may be especially true for  those of us without sufficient means to 
employ  others— consultants, advisors, experts, guides, man ag ers of all 
kinds, both  human and algorithmic— who promise to map out the 
choices we confront and make “suggestions” or even “se lections” for us. 
(And the wealthy do get a lot of help, including help in making bad choices 
go away in an era when, thanks to the internet, their traces other wise live 
on in defi nitely.)43 Consider  here Immanuel Kant’s prescient proposition 
on the eve of the French Revolution that the discovery of choice might 
well have given the initial  human beings their first taste of freedom, but it 
came at a high cost. This same realization also introduced stress and fear 
into their lives for the duration. For the possibility of choice opened up 
what Kant called an “infinite range of objects,” with  little guidance on 
how to select among them, one choice foreclosing another with no 
way of knowing in advance what the diff er ent effects would be.44

Nearly two centuries  later, in her 1963 novel The Bell Jar, Sylvia Plath 
transposed this same ambivalence onto her female heroine’s imaginary 
confrontation, in an age of ever- increasing options for  women of her 
class, with a fig tree: “I [Esther] saw my life branching out before me. . . .  
From the tip of  every branch, like a fat purple fig, a wonderful  future 
beckoned and winked,” including one fig representing a husband and a 
happy home and  children, another becoming a famous poet, yet an-
other adventures in  Europe, Africa, and South Amer i ca, and many 
 others, including some  futures she  can’t yet even make out. The point 
is that a world of delicious possibility lies before her—at least in theory. 
Yet the Garden of Eden has its own traps for this modern Eve. Esther 
continues, “I saw myself sitting in the crotch of this fig tree, starving to 
death, just  because I  couldn’t make up my mind which of the figs I 
would choose. I wanted each and  every one of them, but choosing one 
meant losing all the rest, and, as I sat  there, unable to decide, the figs 
began to wrinkle and go black, and, one by one, they plopped to the 
ground at my feet.”45
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Similar experiences of required choices with few obvious directives 
have  today prompted a flourishing market for self- help guides, on the 
one hand, and for so- called libertarian paternalist policy manifestos, on 
the other, all purporting to employ the latest experimental cognitive 
science for assistance in the business of se lection. Neither genre is de-
signed to challenge choice’s proliferation. Nor is  either intended to un-
dermine the understanding that to choose by and for oneself is broadly 
constitutive of freedom.46 But their collective promise is that we can be 
helped,  whether with a book in hand or with a “nudge” from the state, 
to choose a  little better (however defined), and with a  little less  mental 
anguish, henceforth.47

Meanwhile, in ways that diverge from the behavioralists and often 
from each other, a diverse group of  political  philosophers has drawn our 
gaze to the larger, negative social and  political consequences of all this 
attention to maximizing choice and thinking of it as a synonym for lib-
erty. Their arguments often begin from the premise that  there is much 
that this preoccupation  either distracts us from or elides. At a minimum, 
goes one strain of critique, we have become so preoccupied with need-
ing to choose so much and so often, from teakettles and vacuums 
 onward, that we no longer have much residual appetite for collective 
decision making or, indeed, for investment in community affairs. That 
is, beyond Facebook “likes.” The only exception, perhaps, is when the 
agenda is to promote the creation of more opportunities for individual 
choice or choices themselves. This is a theme that recurs in postcolonial 
lit er a ture too, like Vivek Shanbhag’s haunting novel Ghachar Ghochar 
(2013), where the new experience of consumer society and individual-
ized choice leaves a once- poor extended  family of spice traders in Ban-
galore in moral disarray, no longer able to act as one to advance their 
common well- being.48

Just as seriously, claim other con temporary critics, a discursive focus 
on choice and personal responsibility has come to function not as a fig 
but as a fig leaf: a way of covering over or even reinforcing structural 
inequalities inherent in our demo cratic, cap i tal ist order.49 We blame 
the poor, in par tic u lar, for their bad choices as individuals, or even for 
the choice of poverty itself, rather than recognize the ways in which 
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opportunities to choose and the choices themselves, starting with the 
menu of options, are constantly and everywhere inequitably defined by 
race, gender, location, education level, social expectations, age, and es-
pecially wealth. Most of  those  factors themselves fall outside the realm 
of choice. In fact, all  people are not equally  free to choose, regardless of 
what  human rights decrees say.50 All choices also  aren’t equal. They 
 aren’t even all real. More often than not, the language of choice is, as one 
 legal scholar puts it, a “rhe toric of the power ful” that helps  those already 
on top and harms the powerless.51

This is also a major theme of Margaret Wilkerson Sexton’s 2017 
American novel, A Kind of Freedom, which focuses on several genera-
tions of an African American  family and the array of suboptimal choices 
its members confront even as formal equality, the  legal possibility of 
determining one’s own life course, grows.52 The protagonists only get 
to be full- fledged individuals at the cost of being repeatedly punished, 
formally and informally, for what they pick. Something similarly 
 punitive happens disproportionately to  women across racial, class, and 
ethnic differences, albeit with diff er ent effects depending on  these vari-
ables. In practice,  women are still often tasked with full responsibility 
for risk management, not least when it comes to their reproductive 
“choices.” Or they are left with impossible choices, like  family or income- 
producing job. This hardly counts as liberation.

One result has been public efforts to regulate further the lives of the 
disadvantaged and sometimes quite literally tell them what to do. 
Food subsidy programs for the poor, for example, generally specify 
what recipients can and cannot purchase to eat. But even laws framed 
around re spect for choice can, in practice, end up functioning to cur-
tail the rights of the vulnerable rather than expand them, rendering 
greater freedom an illusion. Consider, for example, the “freedom of 
choice” laws enacted in some southern American states in the 1950s 
and 1960s in the wake of the Brown v. Board of Education Supreme 
Court decision that let parents determine what schools their  children 
would attend, but also intimidated nonwhite parents into “picking” 
nonwhite options, thereby violating the promise of equal opportu-
nity associated with school desegregation.53 Or consider the 1993 
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Méhaignerie Law or Second Pasqua Law that modified the French 
citizenship code ( until it too was overturned a few years  later), replac-
ing birthright citizenship for individuals born in France to immigrant 
parents with a system in which such individuals would need hence-
forth to demonstrate their allegiance to the state through “an expres-
sion of choice” in order to become citizens.54 Or, still more recently, 
we might think about how laws preserving “choice” in health insurance 
plans in the United States leave much of the public exposed to the 
coercion of the marketplace, with the result that health care costs more 
rather than less.55

 Little won der, then, that some commentators argue that to create real 
freedom for all  people, we need a change of course. To realize many of 
our most impor tant collective aims— say, clean air to breathe—we may 
need more policies that encourage shared responsibility and resist mar-
ketization as individual choices. On occasion, we may also need to place 
formal limits on the choices of the most privileged sectors of society 
(what if, for example, one  couldn’t “choose” a private or magnet school 
for one’s own  children?) with the goal of increasing the number and 
quality of options available to  others. Other wise the sum of our choices 
may well be a world no one would actually choose.

In just this vein of critique, some con temporary feminists have struck 
back at mainstream  women’s rights discourse too, calling it, following 
Linda Hirshman’s clever pejorative tag, “choice feminism.”56 The name 
is intended to shine a negative light on two par tic u lar qualities of this 
discourse. One is advocates’ tendency to see empowerment as a  matter 
of  women having the widest range of lifestyle and  career options pos si-
ble for self- invention. The other is proponents’ suggestion that any 
choice counts as a feminist one if a  woman who understands herself as 
a feminist has freely made it, thereby discouraging any criticism of  those 
choices  whether they involve kitchens or boardrooms, burqas or 
G- strings.

According to  philosopher Nancy Fraser, among  others, such atti-
tudes assume the existence of a world of value- neutral freedom, where 
neither money, nor internalized social attitudes, nor relations with 
 others from families to bosses function as constraints on choice. That 
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world is, though, purely imaginary, especially for  women. Still worse, 
such “re spect for all choices” attitudes in the  here and now make femi-
nism complacent in or even a buttress for the status quo rather than a 
challenge to it—to the benefit of media, advertising, and retail outfits, 
not  women themselves.57

Instead, say  these critics, feminists  today need to make clear that 
some  things are too morally weighty or dangerous to be described as a 
legitimate “choice.” This is why, for example, we cannot legally buy 
 children, or sell our own organs, or even opt for a decidedly unsafe job. 
What’s more,  today’s feminists need to acknowledge that some choices, 
 whether made by  women or men, are trivial from a  political standpoint 
(lipstick shades, for example?) or, more seriously, detrimental, exacer-
bating sexist  stereotypes, inequalities of power and money, or the de-
struction of the earth we all share.58 The “choice” to engage in sex work 
is one obvious site of contention. But so is something as small as what 
kind of vehicle one drives to work; one person’s freedom to choose can 
come at the expense of another’s or the well- being of the planet and 
its inhabitants as a  whole. As the Black feminist  legal scholar Dorothy 
Roberts pointed out some time ago, focusing repeatedly on choice as 
liberty “does nothing to dismantle social arrangements that make it im-
possible for some  people to make a choice in the first place”— which is 
precisely what she believes feminism should be about.59 The Canadian 
journalist Meghan Murphy puts it in historical terms: “Choice is no lon-
ger a rallying cry for change.”60 It has, from this perspective, lost its eman-
cipatory bite for all of us.

Can the historian do more than simply show it was once other wise or 
flesh out the details in the story? Can she use the evidence of the past 
to address normative issues alongside properly historical ones and thus 
have something to contribute to  today’s lively debates about choice?61 
Demonstrating that possibility constitutes my other key ambition in 
writing this book.

The Age of Choice is structured primarily as a work of history. Each 
chapter hones in on a specific social practice or ritual in the place(s) 
where and at the moment(s) when it also became a new arena for 
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individuated, preference- based, and increasingly value- neutral 
choice- making in daily life, apart from the demands of  labor. But each 
chapter also explores the promises and perils that  these developments 
entailed, as well as their relation to changing notions of freedom that 
remain central to liberal demo cratic theory and cap i tal ist culture 
 today.

The first two chapters take up choices in what are “defined objects” 
from the perspective of con temporary choice theory. Chapter 1 fo-
cuses on consumer or aesthetic choice. Chapter 2 takes up intellectual 
choice. Two  middle chapters then consider the se lection of other 
 people, as well as the development of ever- more restricted or 
“bounded” (in my terms) versions of choice. Chapter 3 looks at 
“ interdependent choice” through an exploration of affective choice. 
Chapter 4 addresses the emergence of  political choice, including the 
establishment of formal rules for “group choice.” Chapter 5, fi nally, 
tells the story of the invention of sciences of choice centered on study 
of the abstract  human as a choice- maker realizing his or her personal 
preferences and tastes in  these vari ous domains. It also relays how 
researchers and their subjects together helped turn choice- making 
into the moral telos of modern life. The epilogue then comes full 
circle, using the war over abortion rights since the early 1970s to re-
consider the liberal conception of choice and what this might mean 
for  future framings of freedom.

Throughout I pay attention to what has been left out of the hegemony 
of choice too. Think for a moment of recent discussions of gay rights 
that downplay the role of agency or motivated choice in the determina-
tion of one’s sexual orientation— much as one might have done, in an 
 earlier moment, in conversations about national character. The  political 
implications of such bio- essentialism, with its starting point of born- 
this- way- ism rather than optionality, are enormous, sometimes fueling 
new forms of discrimination and sometimes leading to new areas of 
liberation, as in the marriage equality strug gle.62 Debates about gender 
identity  today similarly draw on rationales related to both choice and 
birth, fueling yet more  political fights (though this book  will follow my 
historical actors in generally taking  women to be a biological category 
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Roberts pointed out some time ago, focusing repeatedly on choice as 
liberty “does nothing to dismantle social arrangements that make it im-
possible for some  people to make a choice in the first place”— which is 
precisely what she believes feminism should be about.59 The Canadian 
journalist Meghan Murphy puts it in historical terms: “Choice is no lon-
ger a rallying cry for change.”60 It has, from this perspective, lost its eman-
cipatory bite for all of us.

Can the historian do more than simply show it was once other wise or 
flesh out the details in the story? Can she use the evidence of the past 
to address normative issues alongside properly historical ones and thus 
have something to contribute to  today’s lively debates about choice?61 
Demonstrating that possibility constitutes my other key ambition in 
writing this book.

The Age of Choice is structured primarily as a work of history. Each 
chapter hones in on a specific social practice or ritual in the place(s) 
where and at the moment(s) when it also became a new arena for 
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individuated, preference- based, and increasingly value- neutral 
choice- making in daily life, apart from the demands of  labor. But each 
chapter also explores the promises and perils that  these developments 
entailed, as well as their relation to changing notions of freedom that 
remain central to liberal demo cratic theory and cap i tal ist culture 
 today.

The first two chapters take up choices in what are “defined objects” 
from the perspective of con temporary choice theory. Chapter 1 fo-
cuses on consumer or aesthetic choice. Chapter 2 takes up intellectual 
choice. Two  middle chapters then consider the se lection of other 
 people, as well as the development of ever- more restricted or 
“bounded” (in my terms) versions of choice. Chapter 3 looks at 
“ interdependent choice” through an exploration of affective choice. 
Chapter 4 addresses the emergence of  political choice, including the 
establishment of formal rules for “group choice.” Chapter 5, fi nally, 
tells the story of the invention of sciences of choice centered on study 
of the abstract  human as a choice- maker realizing his or her personal 
preferences and tastes in  these vari ous domains. It also relays how 
researchers and their subjects together helped turn choice- making 
into the moral telos of modern life. The epilogue then comes full 
circle, using the war over abortion rights since the early 1970s to re-
consider the liberal conception of choice and what this might mean 
for  future framings of freedom.

Throughout I pay attention to what has been left out of the hegemony 
of choice too. Think for a moment of recent discussions of gay rights 
that downplay the role of agency or motivated choice in the determina-
tion of one’s sexual orientation— much as one might have done, in an 
 earlier moment, in conversations about national character. The  political 
implications of such bio- essentialism, with its starting point of born- 
this- way- ism rather than optionality, are enormous, sometimes fueling 
new forms of discrimination and sometimes leading to new areas of 
liberation, as in the marriage equality strug gle.62 Debates about gender 
identity  today similarly draw on rationales related to both choice and 
birth, fueling yet more  political fights (though this book  will follow my 
historical actors in generally taking  women to be a biological category 
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along with a  political and social one).63 And consider, too, the distinc-
tion between  people advocating choice who want to be able to opt out 
of something that the government requires (i.e., vaccination in the age 
of Covid-19), claiming they are being denied their autonomy or coerced 
by the state, and  people advocating choice who want to be able to do 
something that the government threatens to disallow as a possibility 
 because of potential harms (as in the abortion debate, but also the de-
bate around gun owner ship). The subject of this book, in the end, is 
 human actors’ evolving choices about choices: what should be subject 
to choice, how should choosing happen, who should be able to do it, 
what should it mean.

Fi nally, a word is needed on the sources for all of this. Occasionally, 
I insert myself and my own experience into the story. Often, I turn to 
obsolete material objects, from preprinted paper dance cards to wooden 
ballot boxes, to see what they can tell us about choice in the past. I do 
something similar with works of visual art; precisely  because choice is 
such a difficult idea to capture in images, efforts at its repre sen ta tion can 
make for especially revealing sources. I also draw on a wide range of 
diff er ent written texts (which is what historians generally do), including 
how-to manuals, laws, polemics, travelogues, and vari ous forms of re-
portage. But a comment is needed about one par tic u lar kind of textual 
source that I have taken the liberty of employing frequently and not just 
in this introduction: novels.

The specific type of fictional story that we call a novel— itself a new 
commercial product of the late seventeenth and eigh teenth centuries— 
took up the subject of choice almost immediately. Not only did early 
(often female) novelists offer their (often female) readers detailed im-
ages of new (often female) forms of choice- making in action, placing 
their (often female) protagonists in the front rooms of shops, at writing 
 tables and library counters, and in ballrooms and polling stations.  These 
same writers also made the psychological experience of choice, that 
seeming hinge between interior preference and outward action, a cen-
tral theme of the genre. Think of all the plots of novels ever since that 
turn on their heroes and heroines wrestling with what to do in the face 
of conflicts between, on the one hand, their innermost desires and, on 

I n t r o du c t i o n  23

the other, laws, customs, expectations, obligations, and even the effects 
of past choices, all of which function to enable and constrain current 
options and opportunities. Think, too, of the discourse of rewards and 
punishments afterward. In crafting fiction this way, authors from Fran-
ces Burney to Sylvia Plath to Margaret Wilkerson Sexton have steadily 
helped invent, through their characters, the association between 
choice- making and the construction of an autonomous,  free self.64 For 
this reason, we might even call the realist novel the choice- genre par 
excellence; characters’ par tic u lar situations become case studies in the 
psy chol ogy, sociology, and even ethics of choice. Isabel Archer did 
not— and does not— stand alone. She and her peers have much to tell 
us still.

As for you, the reader of this book: you can, of course, decide to 
follow along, disagree, modify what I say with a new interpretation, or 
even close the book in disgust! (More on how  those possibilities came 
into being can be found in chapter 2.) I do not, in any case, ask you to 
accept any single, seamless, inexorable storyline about the rise of 
choice idolatry or even to read in any one par tic u lar way. But if this 
book contains a polemic about anything, it is about seeing clearly what 
we are  doing and considering the implications when we go about our 
mundane business as pickers from menus of options, rather than just 
following the guidelines that  we’ve internalized in a haze. For if I am 
shirking my responsibilities in not being more directive in my authorial 
or “choice architect” role, as the libertarian paternalists might put it, I 
am potentially overstepping them in attempting to use history to tell 
us something about not only the past but also where we might go in 
the  future.

My hope is that by laying bare an obscure history, I might have 
 something to contribute to a conversation begun by cognitive scientists, 
economists, feminist  political theorists, and  others, including novelists, 
that needs to make itself heard in larger circles. My belief is that study 
of choice’s past effectiveness as well as its serious limitations as a means 
to emancipation can help us think freshly about when choice- making 
does and does not serve larger social goals; how opportunities for 
choice can expand but also become more just for more  people; and even 
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the other, laws, customs, expectations, obligations, and even the effects 
of past choices, all of which function to enable and constrain current 
options and opportunities. Think, too, of the discourse of rewards and 
punishments afterward. In crafting fiction this way, authors from Fran-
ces Burney to Sylvia Plath to Margaret Wilkerson Sexton have steadily 
helped invent, through their characters, the association between 
choice- making and the construction of an autonomous,  free self.64 For 
this reason, we might even call the realist novel the choice- genre par 
excellence; characters’ par tic u lar situations become case studies in the 
psy chol ogy, sociology, and even ethics of choice. Isabel Archer did 
not— and does not— stand alone. She and her peers have much to tell 
us still.

As for you, the reader of this book: you can, of course, decide to 
follow along, disagree, modify what I say with a new interpretation, or 
even close the book in disgust! (More on how  those possibilities came 
into being can be found in chapter 2.) I do not, in any case, ask you to 
accept any single, seamless, inexorable storyline about the rise of 
choice idolatry or even to read in any one par tic u lar way. But if this 
book contains a polemic about anything, it is about seeing clearly what 
we are  doing and considering the implications when we go about our 
mundane business as pickers from menus of options, rather than just 
following the guidelines that  we’ve internalized in a haze. For if I am 
shirking my responsibilities in not being more directive in my authorial 
or “choice architect” role, as the libertarian paternalists might put it, I 
am potentially overstepping them in attempting to use history to tell 
us something about not only the past but also where we might go in 
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what other modes for envisioning our  future, beyond choice, are worth 
cultivating starting now, in light of current challenges to liberal democ-
racy. For it seems that  today’s critics of American- style choice feminism 
are ultimately right: our reigning concept of freedom has lost its way, 
and it  will be up to the next generation to right it, remake it, or replace 
it with something  else.

C H A P T E R   1

SHOPPING FOR GOODS—OR 
CHOICE IN  THINGS

Mr. Cock’s Auctions

One part of the story of choice begins in the marketplace. Or more 
precisely, it begins with a  European historical artifact: an activity that 
we still routinely call shopping.

“Shopping,” or sometimes “ going a shopping,” only entered the  English 
language as a term of art in the last few  decades of the eigh teenth  century.1 
It shows up in period novels about fash ion able ladies and their newly 
fash ion able pursuits like visiting, gossiping, and dressing for dinner. But 
the business that this neologism was meant to describe— the specific act 
of not just buying but first looking over, considering, selecting, and only 
then making purchases from a range of displayed goods— actually got 
its start some  decades  earlier. That is in good part thanks to ambitious, 
if now obscure, entrepreneurs like Mr. Cock, London auctioneer.

Christopher Cock did not invent the marketplace or the shop. He did 
not invent the provisioning of one’s home or body with premade goods. 
He did not even invent the auction. All have ancient origins, though 
auctions did not get a lot of modern play  until they  were revived for 
selling second hand goods in Amsterdam, Stockholm, and other cities 
in continental  Europe in the seventeenth  century— and, in another 
impor tant aspect of our story, became a standard means of distributing 
 human cargo in the form of enslaved Africans and their descendants in 
 Europe’s American outposts.2



abolitionism, 13, 75, 108, 111, 138–39, 160, 244; 
and abortion, 349, 351; and  women’s 
movement, 244, 254, 349, 353, 360, 410n26

abortion, 5, 22, 194, 329, 347–48, 354; and 
advocacy groups, 340–43, 346–47, 353–54; 
as a civil right, 353; in Britain, 346; and 
eugenics, 352; in France, 345–46; and 
freedom, 338–39, 341–44; and Hyde 
Amendment, 352; in Italy, 346; and 
legalization of, 333, 335, 337–38, 348; and 
linkage with choice, 21, 339–44, 347, 350, 
356, 358, 363; and Margaret Sanger, 342; 
and Mary Treadwell Berry, 353; and 
opposition to, 338–39, 348–52; and party 
alignment, 343, 345; and “pro- choice 
kits,” 343; and slavery, 349; and socialist 
 women, 193; in Sweden, 346; and  women’s 
liberation, 345. See also anti- abortion 
movement; National Association for 
the Repeal of Abortion Laws (NARAL); 
Planned Parenthood; “right to choose”; 
Roe v. Wade

academic aptitude and achievement testing, 
287, 288

Adams, Henry Foster, 275
Adams, John, 95
addiction, 15, 125, 132, 391n101
Adorno, Theodor, 301
advertising, 2, 10, 163, 188, 268–82, 270; 

agencies, 276; and art, 81, 270; and cloth, 
48, 64; and customers, 274, 277–78; and 
dance manuals, 176; and elections/voting, 
237, 290–92, 300, 302; and feminism, 20, 
330; gurus, 269–71, 305; and invention of 
shopping, 27, 42, 44, 48, 73; and Joseph 

French Johnson, 271–72; and manipula-
tion, 273; and marketing, 267, 276, 280; 
and mass consumption, 80; and Printers’ 
Ink, 272, 276; and psy chol ogy, 268–69, 
275, 280, 286, 305, 307; as “scientific,” 
276–80; and slave auctions, 33; and 
supermarkets, 273; for war bonds, 300; 
and  women, 80, 274–75, 280–81, 283, 290, 
292, 301, 323. See also Scott, Walter Dill

affective choice, 21, 149, 153, 164, 179, 187–88, 
190, 263. See also interdependent choice

age of revolutions, 8–9, 98, 133, 136, 149, 162, 
195, 207, 210; and affective choice, 153; 
and consumer choice, 72; and  women, 195. 
See also American Revolution; French 
Revolution

akrasia, 64
Alexander, William, 56
algorithms, 13, 16, 131, 156, 163, 359
American Psychological Association, 286. 

See also psy chol ogy
American Revolution, 95, 103, 106, 109–10, 

208, 226, 289, 411n33
Americans United for Life, 350
Amish, 91, 103
Anabaptists, 90–91
Anderson, Elizabeth, 321, 364
Andersson, Lena, 321
Anglicans, 101, 103–4
Anshen, Ruth Nanda, 300, 435n89
Anthony, Susan B., 254
anti- abortion movement, 338–39, 347–52; 

and freedom, 342
anticapitalist critiques, 79–80, 140, 358
arcades, 40, 50, 76

INDEX



450 i n d e x

Arendt, Hannah, 11, 378n32, 447n69
aristocracy, 124, 172, 175, 222
Arrow, Kenneth, 317
art, 81–86; and viewers as consumers, 270–71
Association Choisir, 345–46
Association for the Study of Abortion 

(ASA), 340
Astell, Mary, 152
atheism, 94, 99, 123, 143, 375n5
auctions, 34–35, 38, 50, 69, 85, 182, 248; in 

art, 85, 216; and Christopher Cock, 25–32, 
34, 75, 359; and cata logs, 27–30; and 
customers, 52–53; economy, 36; of 
enslaved  people, 25, 32–33, 149, 354; 
estate, 28–29;  houses, 27, 38, 50; in novels, 
65, 67, 69; and  women, 56, 65, 67. See also 
Cock, Christopher

Austen, Jane, 176, 179; and Mansfield Park, 
136, 365; and Northanger Abbey, 152, 164, 
187; and Sense and Sensibility, 66; and 
shop win dows, 40; and shopping, 59, 66

autonomy, 2, 22, 265, 274, 281, 307, 361–62, 
364–65; and abortion, 194, 337, 341, 
346–47, 349, 356; and art, 83; and  children, 
193; and gender, 151, 157; and Protestant-
ism, 90, 95; and reading, 121, 134; and 
shopping, 60–61; and supermarkets, 273, 
302; and voting, 219, 228; and  women’s 
rights, 13, 190–91, 353

Baird, Robert, 112
ballot, Australian, 224, 235, 423n99; mail-in, 

298; paper, 207, 225; prepared, 423n99
Ballot Act (1872), 198, 202, 213, 223, 228, 

234–35, 237, 241. See also elections; secret 
ballot

ballot box(es), 22, 206, 235, 238, 249, 251; 
design of, 220, 238; Pontefract, 199–202, 
235; and privacy, 219; in U.S., 219, 246–47; 
and  women, 246–47, 249–50. See also 
elections; secret ballot; voting/suffrage

ballot postcards, 284–85
ballot  tables, 219–21
ball programme. See dance cards
balls, 162–75; cotillons in, 181–89; dance 

cards and, 144–53; etiquette of, 175–80; 
instruction manuals for, 165; novels and, 
165–67, 171–75. See also dance (social)

Balzac, Honoré de, 172–75
Baptists, 91, 103–4

Barber, Benjamin, 256–57
Barry, Mary Treadwell, 353
Barth, John, 322
Bayle, Pierre, 92, 94, 97
Beauvoir, Simone de, 331, 332, 345–46, 444n26
Becker, Gary, 188
behavioral economics, 14, 17, 64, 280, 320–21, 

365–66, 378n35, 447n69
belief, 91–96
Beneke, Chris, 105
Bentham, Jeremy, 223
Berelson, Bernard, 299
Berkeley, Francis Henry, 224, 226, 232
Berkman, Alexander, 254
Berlin, Isaiah, 12, 103, 328
bio- essentialism, 21, 194
birth control, 193, 296, 336–38, 347, 351
Black, William, 104
Blackburn, Helen, 245
Blackmun, Harry, 337
books, 113, 131; and advertising, 268; for 

 children, 133; and choice, 31, 88; and 
Christopher Cock, 26, 28; and common-
placers, 114, 126, 128–29; and cookbooks, 
301; and invention of shopping, 35, 41, 53; 
and John Milton, 121–23; and John Peto, 
270; and J. S. Mill, 141; and religious 
choice, 93, 99; self- help, 130; and  women, 
100, 109, 120, 135–36. See also booksellers; 
commonplace books; libraries; reading 
and readers

booksellers, 27, 57, 100, 109–110
bounded choice, 12, 21, 72, 149, 192, 259, 336, 

378n35
Bourdieu, Pierre, 2, 11. See also doxa/doxic
bourgeoisie, 35, 37, 154, 172, 240, 336, 363
boycotts, 289–90, 391–92n125
Branston, Charles, 52
Braunschneider, Theresa, 61–62
Bright, Jacob, 245
British Institute of Public Opinion, 302
Bureau of Applied Social Research, 299
Burney, Frances, 23, 57–60, 65, 67, 71, 82–83, 

129, 365; Camilla, 65, 67, 71–72; Cecilia, 
58; Evelina, 58, 67–68; The Wanderer, 71

Byron, Lord, 128

calicoes (indiennes), 35, 37–38, 64, 88, 173. 
See also cloth/fabric; shopping/shoppers

Calkins, Earnest Elmo, 269

i n d e x  451

Calvert, Jane, 104
Calvin, John, 89
Calvino, Italo, 325
capitalism, 2, 10, 37, 81, 85, 260, 267, 324; and 

choice, 6, 10, 133, 257, 300–1, 315, 319, 322; 
and economics, 316–17; and feminism, 
325; and freedom, 21, 300, 319; and  human 
rights, 329, 356; and inequalities, 17; and 
neoliberalism, 89; strug gles against, 140; 
and trade, 78; and  women, 336–37. See also 
anticapitalist critiques; market economy; 
neoliberalism

carnet de bal. See also dance cards
carpets, 26, 37, 52. See also shopping/

shoppers
Carreño, Manuel Antonio, 165
Car ter, Jimmy, 343
Cartwright, John (Major), 7, 215–221, 223, 

228–29, 232, 237, 290. See also secret ballot
cash, 40, 46, 276, 340. See also pricing/prices
Cassin, René, 329
cata logs, 87; and auctions, 27–30, 56; and 

books, 31, 113, 130; and choice, 10, 34; and 
Christopher Cock, 27, 29–30, 32, 34; and 
libraries, 109, 132; mail- order, 44, 268

Catholic Church, 158, 348–49
Catholics, 73, 93, 97, 103, 108, 123, 154, 170, 

396n19; and abortion, 341–42, 348; and 
Anabaptists, 90; and France, 162; and 
John Locke, 94; and religious toleration, 
98, 101

Catholics for a  Free Choice, 341
Cavendish, Frederick, 202
Cellarius, Henri, 165–66, 169, 176, 180–82, 

184–85
chance, 83–85, 150, 185
Chang, P. C., 329
Chartists, 219, 223–24
Chatelain, Marcia, 364
Chauncy, Charles, 93, 106, 108
Cherington, Paul T., 273
Childers, Hugh, 203, 207, 224
 children, 14, 20, 170, 181, 192–93, 289, 321, 

365, 443n81; and abortion, 336, 352–53; 
and allowances, 79; and books, 107, 
133–34; and menus, 296; and schooling, 
3, 18–19, 287; and Sigmund Freud, 264, 
266, 280–81; and voting, 211

choice agents/choice architects, 13, 23, 69, 
260, 269, 306, 308, 330, 358–59, 361, 366, 

378n38; and dance, 153; and decision 
theory, 319; and Marcel Duchamp, 83; 
and religion, 88, 107; and  shopkeepers, 
49; and shopping, 69; and  women, 86

choice- as- freedom, 9, 11, 13, 85, 142, 306, 336
choice as illusion, 17–19, 150, 263–64, 

358–59, 410n30, 447n57
choice feminism, 19–20, 24, 153, 190, 358
Choice of Hercules, 9, 74–77, 80, 95, 150, 

216, 278, 360; and abortion, 350; 
definition of, 7; and J. S. Mill, 141; and 
Paradise Lost, 122; and religion, 93

choice set, 26, 182, 276, 311
choice theory, 4, 21, 321, 378n38
choreography, 11, 153, 164, 181, 187, 198, 241, 

378n34
Christie, William Dougal, 231
citizenship, 133, 301; and France, 19; tests, 

305; active v. passive, 418n33
Clapham, Jonathan, 92
Clark, John Maurice, 314
class, 18, 51, 60, 206, 325, 360; and abortion, 

351; and advertising, 274–77; and Betty 
Friedan, 332; and consumer choice, 78, 
275–76; and dance, 151, 167, 169–171, 179, 
187; and Mary Wollstonecraft, 135; and 
reading, 119, 130; and shopping, 53, 56, 60; 
and social science, 281; and voting, 210, 
223, 228, 230, 241; and  women, 53, 100, 
261, 336

cloth/fabric, 36, 42, 46, 70, 73, 102, 234, 
391n93; and Christopher Cock, 29; and 
inventories, 41; and John Milton, 123; 
merchants, 188; linen, 34, 36, 39, 61, 272; 
and protectionism, 55; and shopping, 39, 
41, 48; and sumptuary laws, 55; and 
swatches, 43; trade, 173. See also calicoes 
(indiennes); cotton; mercers; textiles

clothing, 37, 55, 93–94; and advertising, 163; 
and consumer research, 279, 268; and 
invention of shopping, 63; and sumptu-
ary laws, 55

Coates, Amy (Hornor), 128
Cock, Christopher, 52, 83; and auctions, 

25–26, 28–31, 36, 75; and cata logs, 27, 
29–30, 32; and consumer choice, 34, 85; 
and invention of shopping, 25–27, 30–32, 
34, 38–39, 46; and paintings for sale, 
74–75. See also auctions; shopping/
shoppers



450 i n d e x

Arendt, Hannah, 11, 378n32, 447n69
aristocracy, 124, 172, 175, 222
Arrow, Kenneth, 317
art, 81–86; and viewers as consumers, 270–71
Association Choisir, 345–46
Association for the Study of Abortion 

(ASA), 340
Astell, Mary, 152
atheism, 94, 99, 123, 143, 375n5
auctions, 34–35, 38, 50, 69, 85, 182, 248; in 

art, 85, 216; and Christopher Cock, 25–32, 
34, 75, 359; and cata logs, 27–30; and 
customers, 52–53; economy, 36; of 
enslaved  people, 25, 32–33, 149, 354; 
estate, 28–29;  houses, 27, 38, 50; in novels, 
65, 67, 69; and  women, 56, 65, 67. See also 
Cock, Christopher

Austen, Jane, 176, 179; and Mansfield Park, 
136, 365; and Northanger Abbey, 152, 164, 
187; and Sense and Sensibility, 66; and 
shop win dows, 40; and shopping, 59, 66

autonomy, 2, 22, 265, 274, 281, 307, 361–62, 
364–65; and abortion, 194, 337, 341, 
346–47, 349, 356; and art, 83; and  children, 
193; and gender, 151, 157; and Protestant-
ism, 90, 95; and reading, 121, 134; and 
shopping, 60–61; and supermarkets, 273, 
302; and voting, 219, 228; and  women’s 
rights, 13, 190–91, 353

Baird, Robert, 112
ballot, Australian, 224, 235, 423n99; mail-in, 

298; paper, 207, 225; prepared, 423n99
Ballot Act (1872), 198, 202, 213, 223, 228, 

234–35, 237, 241. See also elections; secret 
ballot

ballot box(es), 22, 206, 235, 238, 249, 251; 
design of, 220, 238; Pontefract, 199–202, 
235; and privacy, 219; in U.S., 219, 246–47; 
and  women, 246–47, 249–50. See also 
elections; secret ballot; voting/suffrage

ballot postcards, 284–85
ballot  tables, 219–21
ball programme. See dance cards
balls, 162–75; cotillons in, 181–89; dance 

cards and, 144–53; etiquette of, 175–80; 
instruction manuals for, 165; novels and, 
165–67, 171–75. See also dance (social)

Balzac, Honoré de, 172–75
Baptists, 91, 103–4

Barber, Benjamin, 256–57
Barry, Mary Treadwell, 353
Barth, John, 322
Bayle, Pierre, 92, 94, 97
Beauvoir, Simone de, 331, 332, 345–46, 444n26
Becker, Gary, 188
behavioral economics, 14, 17, 64, 280, 320–21, 

365–66, 378n35, 447n69
belief, 91–96
Beneke, Chris, 105
Bentham, Jeremy, 223
Berelson, Bernard, 299
Berkeley, Francis Henry, 224, 226, 232
Berkman, Alexander, 254
Berlin, Isaiah, 12, 103, 328
bio- essentialism, 21, 194
birth control, 193, 296, 336–38, 347, 351
Black, William, 104
Blackburn, Helen, 245
Blackmun, Harry, 337
books, 113, 131; and advertising, 268; for 

 children, 133; and choice, 31, 88; and 
Christopher Cock, 26, 28; and common-
placers, 114, 126, 128–29; and cookbooks, 
301; and invention of shopping, 35, 41, 53; 
and John Milton, 121–23; and John Peto, 
270; and J. S. Mill, 141; and religious 
choice, 93, 99; self- help, 130; and  women, 
100, 109, 120, 135–36. See also booksellers; 
commonplace books; libraries; reading 
and readers

booksellers, 27, 57, 100, 109–110
bounded choice, 12, 21, 72, 149, 192, 259, 336, 

378n35
Bourdieu, Pierre, 2, 11. See also doxa/doxic
bourgeoisie, 35, 37, 154, 172, 240, 336, 363
boycotts, 289–90, 391–92n125
Branston, Charles, 52
Braunschneider, Theresa, 61–62
Bright, Jacob, 245
British Institute of Public Opinion, 302
Bureau of Applied Social Research, 299
Burney, Frances, 23, 57–60, 65, 67, 71, 82–83, 

129, 365; Camilla, 65, 67, 71–72; Cecilia, 
58; Evelina, 58, 67–68; The Wanderer, 71

Byron, Lord, 128

calicoes (indiennes), 35, 37–38, 64, 88, 173. 
See also cloth/fabric; shopping/shoppers

Calkins, Earnest Elmo, 269

i n d e x  451

Calvert, Jane, 104
Calvin, John, 89
Calvino, Italo, 325
capitalism, 2, 10, 37, 81, 85, 260, 267, 324; and 

choice, 6, 10, 133, 257, 300–1, 315, 319, 322; 
and economics, 316–17; and feminism, 
325; and freedom, 21, 300, 319; and  human 
rights, 329, 356; and inequalities, 17; and 
neoliberalism, 89; strug gles against, 140; 
and trade, 78; and  women, 336–37. See also 
anticapitalist critiques; market economy; 
neoliberalism

carnet de bal. See also dance cards
carpets, 26, 37, 52. See also shopping/

shoppers
Carreño, Manuel Antonio, 165
Car ter, Jimmy, 343
Cartwright, John (Major), 7, 215–221, 223, 

228–29, 232, 237, 290. See also secret ballot
cash, 40, 46, 276, 340. See also pricing/prices
Cassin, René, 329
cata logs, 87; and auctions, 27–30, 56; and 

books, 31, 113, 130; and choice, 10, 34; and 
Christopher Cock, 27, 29–30, 32, 34; and 
libraries, 109, 132; mail- order, 44, 268

Catholic Church, 158, 348–49
Catholics, 73, 93, 97, 103, 108, 123, 154, 170, 

396n19; and abortion, 341–42, 348; and 
Anabaptists, 90; and France, 162; and 
John Locke, 94; and religious toleration, 
98, 101

Catholics for a  Free Choice, 341
Cavendish, Frederick, 202
Cellarius, Henri, 165–66, 169, 176, 180–82, 

184–85
chance, 83–85, 150, 185
Chang, P. C., 329
Chartists, 219, 223–24
Chatelain, Marcia, 364
Chauncy, Charles, 93, 106, 108
Cherington, Paul T., 273
Childers, Hugh, 203, 207, 224
 children, 14, 20, 170, 181, 192–93, 289, 321, 

365, 443n81; and abortion, 336, 352–53; 
and allowances, 79; and books, 107, 
133–34; and menus, 296; and schooling, 
3, 18–19, 287; and Sigmund Freud, 264, 
266, 280–81; and voting, 211

choice agents/choice architects, 13, 23, 69, 
260, 269, 306, 308, 330, 358–59, 361, 366, 

378n38; and dance, 153; and decision 
theory, 319; and Marcel Duchamp, 83; 
and religion, 88, 107; and  shopkeepers, 
49; and shopping, 69; and  women, 86

choice- as- freedom, 9, 11, 13, 85, 142, 306, 336
choice as illusion, 17–19, 150, 263–64, 

358–59, 410n30, 447n57
choice feminism, 19–20, 24, 153, 190, 358
Choice of Hercules, 9, 74–77, 80, 95, 150, 

216, 278, 360; and abortion, 350; 
definition of, 7; and J. S. Mill, 141; and 
Paradise Lost, 122; and religion, 93

choice set, 26, 182, 276, 311
choice theory, 4, 21, 321, 378n38
choreography, 11, 153, 164, 181, 187, 198, 241, 

378n34
Christie, William Dougal, 231
citizenship, 133, 301; and France, 19; tests, 

305; active v. passive, 418n33
Clapham, Jonathan, 92
Clark, John Maurice, 314
class, 18, 51, 60, 206, 325, 360; and abortion, 

351; and advertising, 274–77; and Betty 
Friedan, 332; and consumer choice, 78, 
275–76; and dance, 151, 167, 169–171, 179, 
187; and Mary Wollstonecraft, 135; and 
reading, 119, 130; and shopping, 53, 56, 60; 
and social science, 281; and voting, 210, 
223, 228, 230, 241; and  women, 53, 100, 
261, 336

cloth/fabric, 36, 42, 46, 70, 73, 102, 234, 
391n93; and Christopher Cock, 29; and 
inventories, 41; and John Milton, 123; 
merchants, 188; linen, 34, 36, 39, 61, 272; 
and protectionism, 55; and shopping, 39, 
41, 48; and sumptuary laws, 55; and 
swatches, 43; trade, 173. See also calicoes 
(indiennes); cotton; mercers; textiles

clothing, 37, 55, 93–94; and advertising, 163; 
and consumer research, 279, 268; and 
invention of shopping, 63; and sumptu-
ary laws, 55

Coates, Amy (Hornor), 128
Cock, Christopher, 52, 83; and auctions, 

25–26, 28–31, 36, 75; and cata logs, 27, 
29–30, 32; and consumer choice, 34, 85; 
and invention of shopping, 25–27, 30–32, 
34, 38–39, 46; and paintings for sale, 
74–75. See also auctions; shopping/
shoppers



452 i n d e x

colonialism, 14, 96, 148, 193, 248, 255, 263; 
and elections, 227; and invention of 
shopping, 34–35, 37; and luxury goods, 
37; and strug gles against, 140, 251

commonplace books, 10, 87–88, 114–121, 
123–29, 135. See also commonplacing

commonplacing, 113–15, 117, 119, 121, 123, 
128–30, 164. See also commonplace  
books

communism, 81, 300, 303, 332, 338, 357
Condorcet, Marquis de, 207
consent, 3, 95, 101, 152, 154, 158, 192, 194, 208, 

408n4, 408n10
constitution, 3, 209; of Ethiopia, 3; of 

Finland, 3; of France, 98, 158; of 
Indonesia, 3; of Nepal, 3; of Ukraine, 3; of 
U.S., 104, 253, 337

consumer choice, 21, 55, 64, 73, 79, 130, 
270–72, 274; and advent of, 35, 72; and 
appeal of, 78; and Christopher Cock,  
34; and cloth/fabrics, 38; and cotillons, 
187–89; and export of, 78; and infrastruc-
ture for, 52; and Marcel Duchamp, 83–85; 
in novels, 66, 69, 173; and psy chol ogy,  
311; research, 292; and “taste,” 51; and 
two  faces of, 76; and  women, 53, 57, 
61–63, 66, 251

consumer culture, 53, 78–79, 260, 289–93, 
301, 303, 336; and age of empire, 9; and 
art, 82; and democracy promotion, 78, 
292, 319; and elections, 233; and exclu-
sion, 79; and feminism, 139

consumer research, 276–82
consumer surveys, 277–79, 282
contracts, 160, 340, 408n4; and choice 

regulation, 148; and dance cards, 149–50; 
and elections, 208;  labor, 159, 192,  
362; and marriage, 155, 158–59, 162; and 
 women, 192

Convention on the Elimination of All 
Forms of Discrimination against  Women 
(CEDAW), 375n6, 428n146

Cooper, Mary, 104
coquette, 76, 80, 86, 301, 336; and social 

dance, 168, 184; in lit er a ture, 61–62, 65, 
145, 174; in paintings, 77

Corrupt and Illegal Practices Act (1883), 237
corruption, election, 237, 423n94
cotillon, 180–88, 190, 192, 414n82. See also 

dance (social); waltz

cotton, 35, 53–54; and bans on, 36; as a 
commodity, 36; and invention of shop-
ping, 38, 48, 53, 63; and  labor, 54; and 
novels, 173; and rise of choice in 
manufactured goods, 38. See also calicoes 
(indiennes); cloth/fabric

courts, 4, 18, 92, 150, 174, 194; and abortion, 
333, 335, 337–8, 341, 346, 349. See also 
Supreme Court of the United States

courtship, 152–53, 162, 164, 171, 206
Covid-19, 22, 355
credit, 39–40, 44, 278, 309
Croce, Benedetto, 311–13
Crossley, Archibald, 298
Cruikshank, Isaac, 132

Dall, Caroline Healey, 191
dance (social), 11, 162, 164–67, 184; ball-

room, 168, 179–81; and balls, 169–71, 173, 
175–76, 178–79; contredanse, 167–68; 
and etiquette, 175–76, 179–80, 194; qua-
drille, 167–68; and partners, 10, 146, 164, 
177; polka, 168–69, 182, 184, 188–90.  
See also balls; cotillon; waltz

dance cards (carnets de bal), 22, 144–54, 
165–66, 177–78, 180, 188, 190; as 
technology, 10, 194

dance games, 181, 187–88
dance manuals, 165, 176–79, 180–82, 412n44
dancing masters, 13, 153, 164–65, 167–69, 176, 

181. See also Cellarius, Henri
Darwin, Charles, 142, 262
dating, 147, 163, 184
David, S. S., 270
Davies, Samuel, 105
Declaration of  Independence, 216
Declaration of the Rights of Man and of the 

Citizen, 9, 158
defined objects, choice in, 21
Defoe, Daniel, 39, 46, 68, 70
Démar, Claire, 161
democracy, 2, 4, 21, 204, 225, 260, 301, 317, 

328, 339–40, 417n21; and capitalism, 356; 
and consumer culture, 78, 292, 319; and 
elections, 195, 226; social, 302. See also 
liberal democracy

Demo cratic Party, 345, 347
department stores, 44, 68, 76, 224, 250, 267, 

271, 278; win dows, 73
Deraismes, Maria, 139

i n d e x  453

Desan, Suzanne, 159
desegregation, 18
Des Essarts, Nicolas- Toussaint, 68
Desrat, Gustave, 183
de Vries, Jan, 54
Dewey, John, 297
Dichter, Ernest, 280, 305
Dickens, Charles, 215
Dickinson, Emily, 361
Diderot, Denis, 157
divorce, legalization, 158–59
Dobbs v. Jackson  Women’s Health Organiza-

tion, 346. See also abortion
Dostoevsky, Fyodor, 310, 322
Douglass, Frederick, 139, 244
doxa/doxic, 2, 6, 10–11, 57, 375n3. See also 

Bourdieu, Pierre
Duchamp, Marcel, 82–85, 135, 394n140
Duncan, Carson S., 280
Dupont- White, Charles, 143
Durkheim, Emile, 143
Duvivier, Julien, 180
Dworkin, Gerald, 4–5

Earl, Ralph, 42
East India Com pany, 35, 139
economics, 306–8; and homo economicus, 

308–19. See also behavioral economics; 
home economics

Edgeworth, Maria, 133
education, 18, 109, 119, 225, 287, 327–8, 340, 

354; and Benjamin Rush, 125; business, 
279; and Jean- Jacques Rousseau, 134; and 
J.S. Mill, 141; and Margaret Mead, 297; 
public, 261, 297, 343; and standardized 
testing, 305; and Universal Declaration of 
 Human Rights, 3; university, 435n84;  
and  women, 121, 190–91. See also schools

Eisenstadt v. Baird, 337–38. See also 
birth control; Supreme Court of the 
United States

elections, 211–17, 222–29, 234, 237, 239, 257, 
289, 295; and advertising, 290; ballots, 10, 
206–7, 210, 219, 245, 298; and choice 
architects, 13; culture, 212, 244; and 
depictions by William Hogarth, 216–18, 
230; and John Cartwright, 216, 223; and 
polling, 302; in Pontefract, 197–200, 
202–3, 212, 214, 224, 228, 232, 235, 237; as 
statements about community, 214–15; 

and  women, 244, 254. See also Ballot Act 
(1872); ballot box(es); secret ballot; 
voting/suffrage

Eliot, Charles, 297, 435n84
Eliot, George, 215
elites, 131, 176, 214, 318. See also class
Elliott, Robin, 341
emancipation, 23, 95, 150, 266; of  women, 5, 

157, 159, 161, 188, 333, 345, 360. See also 
abolitionism; slavery;  women’s suffrage

employment, 3, 191–3, 238, 295, 328, 362
Englesing, Rolf, 121
 English Civil War, 91, 93, 121, 154, 200
Enlightenment, 64, 97–98; and buying, 37; 

and Immanuel Kant, 67, 98; and 
marriage, 156–7; and novels, 59; 
rationalism, 105

Episcopalians, 125
Equal Rights Amendment, 338
equality, 13, 18, 80, 217–18, 261, 319; of oppor-

tunity, 3; sexual, 195; spiritual/religious, 
103, 105; and  women, 190, 253, 333–4

Equiano, Olaudah, 108
Erikson, Erik, 331–32
Erpenbeck, Jenny, 357
etiquette, 175, 179–80, 194; books/guides, 

131, 176. See also politeness
eugenics, 342, 352, 433n63, 445n42
evolution, 6, 142
exclusion, 12, 79, 241, 244; and race, 246, 255

Farge, Arlette, 364
fascism, 302–3
fashion, 46, 74, 82, 272; magazines, 50; and 

shopping, 58; and “taste,” 51; and 
 women, 63

Fawcett, Millicent Garrett, 244–45
feminism, 24, 142, 262–63, 326, 360, 378n39; 

and abortion, 338; and Betty Friedan, 327, 
330; and choice, 5–6, 13, 19–20, 24, 140, 153, 
190, 333, 335, 358; and consumer culture, 
139; and critiques of homo economicus, 
324–25; and  future of, 57; and historians 
of, 192; and  human rights, 262; first- wave, 
133, 136; and J. S. Mill and Harriet Taylor, 
137–43, 313; and libertarianism, 355; radi-
cal, 352–53; and  resistance to, 333–34; 
second- wave, 8, 327, 333, 337; socialist, 161, 
193. See also abortion; choice feminism; 
 women’s rights;  women’s suffrage



452 i n d e x

colonialism, 14, 96, 148, 193, 248, 255, 263; 
and elections, 227; and invention of 
shopping, 34–35, 37; and luxury goods, 
37; and strug gles against, 140, 251

commonplace books, 10, 87–88, 114–121, 
123–29, 135. See also commonplacing

commonplacing, 113–15, 117, 119, 121, 123, 
128–30, 164. See also commonplace  
books

communism, 81, 300, 303, 332, 338, 357
Condorcet, Marquis de, 207
consent, 3, 95, 101, 152, 154, 158, 192, 194, 208, 

408n4, 408n10
constitution, 3, 209; of Ethiopia, 3; of 

Finland, 3; of France, 98, 158; of 
Indonesia, 3; of Nepal, 3; of Ukraine, 3; of 
U.S., 104, 253, 337

consumer choice, 21, 55, 64, 73, 79, 130, 
270–72, 274; and advent of, 35, 72; and 
appeal of, 78; and Christopher Cock,  
34; and cloth/fabrics, 38; and cotillons, 
187–89; and export of, 78; and infrastruc-
ture for, 52; and Marcel Duchamp, 83–85; 
in novels, 66, 69, 173; and psy chol ogy,  
311; research, 292; and “taste,” 51; and 
two  faces of, 76; and  women, 53, 57, 
61–63, 66, 251

consumer culture, 53, 78–79, 260, 289–93, 
301, 303, 336; and age of empire, 9; and 
art, 82; and democracy promotion, 78, 
292, 319; and elections, 233; and exclu-
sion, 79; and feminism, 139

consumer research, 276–82
consumer surveys, 277–79, 282
contracts, 160, 340, 408n4; and choice 

regulation, 148; and dance cards, 149–50; 
and elections, 208;  labor, 159, 192,  
362; and marriage, 155, 158–59, 162; and 
 women, 192

Convention on the Elimination of All 
Forms of Discrimination against  Women 
(CEDAW), 375n6, 428n146

Cooper, Mary, 104
coquette, 76, 80, 86, 301, 336; and social 

dance, 168, 184; in lit er a ture, 61–62, 65, 
145, 174; in paintings, 77

Corrupt and Illegal Practices Act (1883), 237
corruption, election, 237, 423n94
cotillon, 180–88, 190, 192, 414n82. See also 

dance (social); waltz

cotton, 35, 53–54; and bans on, 36; as a 
commodity, 36; and invention of shop-
ping, 38, 48, 53, 63; and  labor, 54; and 
novels, 173; and rise of choice in 
manufactured goods, 38. See also calicoes 
(indiennes); cloth/fabric

courts, 4, 18, 92, 150, 174, 194; and abortion, 
333, 335, 337–8, 341, 346, 349. See also 
Supreme Court of the United States

courtship, 152–53, 162, 164, 171, 206
Covid-19, 22, 355
credit, 39–40, 44, 278, 309
Croce, Benedetto, 311–13
Crossley, Archibald, 298
Cruikshank, Isaac, 132

Dall, Caroline Healey, 191
dance (social), 11, 162, 164–67, 184; ball-

room, 168, 179–81; and balls, 169–71, 173, 
175–76, 178–79; contredanse, 167–68; 
and etiquette, 175–76, 179–80, 194; qua-
drille, 167–68; and partners, 10, 146, 164, 
177; polka, 168–69, 182, 184, 188–90.  
See also balls; cotillon; waltz

dance cards (carnets de bal), 22, 144–54, 
165–66, 177–78, 180, 188, 190; as 
technology, 10, 194

dance games, 181, 187–88
dance manuals, 165, 176–79, 180–82, 412n44
dancing masters, 13, 153, 164–65, 167–69, 176, 

181. See also Cellarius, Henri
Darwin, Charles, 142, 262
dating, 147, 163, 184
David, S. S., 270
Davies, Samuel, 105
Declaration of  Independence, 216
Declaration of the Rights of Man and of the 

Citizen, 9, 158
defined objects, choice in, 21
Defoe, Daniel, 39, 46, 68, 70
Démar, Claire, 161
democracy, 2, 4, 21, 204, 225, 260, 301, 317, 

328, 339–40, 417n21; and capitalism, 356; 
and consumer culture, 78, 292, 319; and 
elections, 195, 226; social, 302. See also 
liberal democracy

Demo cratic Party, 345, 347
department stores, 44, 68, 76, 224, 250, 267, 

271, 278; win dows, 73
Deraismes, Maria, 139

i n d e x  453

Desan, Suzanne, 159
desegregation, 18
Des Essarts, Nicolas- Toussaint, 68
Desrat, Gustave, 183
de Vries, Jan, 54
Dewey, John, 297
Dichter, Ernest, 280, 305
Dickens, Charles, 215
Dickinson, Emily, 361
Diderot, Denis, 157
divorce, legalization, 158–59
Dobbs v. Jackson  Women’s Health Organiza-

tion, 346. See also abortion
Dostoevsky, Fyodor, 310, 322
Douglass, Frederick, 139, 244
doxa/doxic, 2, 6, 10–11, 57, 375n3. See also 

Bourdieu, Pierre
Duchamp, Marcel, 82–85, 135, 394n140
Duncan, Carson S., 280
Dupont- White, Charles, 143
Durkheim, Emile, 143
Duvivier, Julien, 180
Dworkin, Gerald, 4–5

Earl, Ralph, 42
East India Com pany, 35, 139
economics, 306–8; and homo economicus, 

308–19. See also behavioral economics; 
home economics

Edgeworth, Maria, 133
education, 18, 109, 119, 225, 287, 327–8, 340, 

354; and Benjamin Rush, 125; business, 
279; and Jean- Jacques Rousseau, 134; and 
J.S. Mill, 141; and Margaret Mead, 297; 
public, 261, 297, 343; and standardized 
testing, 305; and Universal Declaration of 
 Human Rights, 3; university, 435n84;  
and  women, 121, 190–91. See also schools

Eisenstadt v. Baird, 337–38. See also 
birth control; Supreme Court of the 
United States

elections, 211–17, 222–29, 234, 237, 239, 257, 
289, 295; and advertising, 290; ballots, 10, 
206–7, 210, 219, 245, 298; and choice 
architects, 13; culture, 212, 244; and 
depictions by William Hogarth, 216–18, 
230; and John Cartwright, 216, 223; and 
polling, 302; in Pontefract, 197–200, 
202–3, 212, 214, 224, 228, 232, 235, 237; as 
statements about community, 214–15; 

and  women, 244, 254. See also Ballot Act 
(1872); ballot box(es); secret ballot; 
voting/suffrage

Eliot, Charles, 297, 435n84
Eliot, George, 215
elites, 131, 176, 214, 318. See also class
Elliott, Robin, 341
emancipation, 23, 95, 150, 266; of  women, 5, 

157, 159, 161, 188, 333, 345, 360. See also 
abolitionism; slavery;  women’s suffrage

employment, 3, 191–3, 238, 295, 328, 362
Englesing, Rolf, 121
 English Civil War, 91, 93, 121, 154, 200
Enlightenment, 64, 97–98; and buying, 37; 

and Immanuel Kant, 67, 98; and 
marriage, 156–7; and novels, 59; 
rationalism, 105

Episcopalians, 125
Equal Rights Amendment, 338
equality, 13, 18, 80, 217–18, 261, 319; of oppor-

tunity, 3; sexual, 195; spiritual/religious, 
103, 105; and  women, 190, 253, 333–4

Equiano, Olaudah, 108
Erikson, Erik, 331–32
Erpenbeck, Jenny, 357
etiquette, 175, 179–80, 194; books/guides, 

131, 176. See also politeness
eugenics, 342, 352, 433n63, 445n42
evolution, 6, 142
exclusion, 12, 79, 241, 244; and race, 246, 255

Farge, Arlette, 364
fascism, 302–3
fashion, 46, 74, 82, 272; magazines, 50; and 

shopping, 58; and “taste,” 51; and 
 women, 63

Fawcett, Millicent Garrett, 244–45
feminism, 24, 142, 262–63, 326, 360, 378n39; 

and abortion, 338; and Betty Friedan, 327, 
330; and choice, 5–6, 13, 19–20, 24, 140, 153, 
190, 333, 335, 358; and consumer culture, 
139; and critiques of homo economicus, 
324–25; and  future of, 57; and historians 
of, 192; and  human rights, 262; first- wave, 
133, 136; and J. S. Mill and Harriet Taylor, 
137–43, 313; and libertarianism, 355; radi-
cal, 352–53; and  resistance to, 333–34; 
second- wave, 8, 327, 333, 337; socialist, 161, 
193. See also abortion; choice feminism; 
 women’s rights;  women’s suffrage



454 i n d e x

Fielding, Henry, 27, 31
Finney, Charles Grandison, 111–12
First  Great Awakening, 93, 104–5, 108
Fisher, Irving, 309
Flaubert, Gustave, 174–75, 176, 181, 184
food, 6, 93, 248, 260, 357; and advent of 

menus, 44–45; and advertising, 269, 273; 
and choice, 131, 301; and consumer 
research, 277–78; and elections, 213–14, 
237; and regulation, 18. See also menu(s); 
restaurants

Ford Foundation, 318
Foucault, Michel, 288
Fourier, Charles, 170
Fox, William, 392–93n125
Fragonard, Jean- Honoré, 77
Frankfurt School, 80, 320
Franklin, Benjamin, 105, 113
Fraser, Nancy, 19
Frederick, J. George, 280
freedom, 2, 19–20, 106, 113, 150, 350, 357–58, 

360–61, 365–66; and abortion, 338–44, 
347, 352; and American Revolution, 95; 
and Betty Friedan, 331; and Black 
suffrage, 257–58; and bounded choice, 
259; and calico craze, 38; and changing 
meanings of, 7–8, 21, 24, 149, 164, 262, 
326, 362; of choice, 5–6, 10, 14, 17, 20, 55, 
86, 95, 143, 149, 195, 300, 302, 319, 351; and 
Choice of Hercules, 75; of choice laws, 
18; and conceptions of the self, 2, 80; 
“of conscience,” 101, 103, 112, 122, 215; 
and contracts, 160; and Covid-19, 355; 
and dance cards, 149–50; and divorce, 
159; and elections, 207, 253; of expression, 
89, 98, 104, 122, 394–95n3; and  family, 161, 
193; and feminism, 333, 354; and French 
Revolution, 156, 158, 162; and Harriet 
Taylor, 137, 140–42; and  human rights, 78, 
328, 333; and Immanuel Kant, 16, 67; of 
information, 89; and Isaiah Berlin, 12, 103, 
328; and J. S. Mill, 137, 140–42, 323; and 
liberal subject, 74; and liberty, 90; and 
Margaret Mead, 297; and Marcel Duch-
amp, 83, 85; and market, 79; and mar-
riage, 154, 156, 158, 162; and media, 99; 
 political, 238, 240, 323; and poverty, 18; 
and Protestantism, 89; and race, 14; and 
religion, 89–91, 93, 98, 101, 107, 112, 133, 
158; reproductive, 343; and Sigmund 

Freud, 263, 265–66; sexual, 193, 336, 338; 
and slavery, 13, 148, 160, 251; and social 
dance, 169, 186, 188; and supermarket, 273, 
326; and voting, 206–7, 215, 218, 221–22, 
228–29, 232–34, 237–39, 296; of the  will, 
90; and  women, 13, 137, 164, 188–90, 280, 
323, 334; and  women’s suffrage, 240, 244, 
253–54. See also liberty

freedom- as- choice, 5, 8–11, 13–14, 140–41, 
143, 195, 261, 300, 306–8, 336

 free  will, 89–90, 122, 143, 263, 266, 315, 320, 
393n126

French Revolution, 16, 48, 97–98, 140, 
156–59, 162–63, 208–9, 223, 226, 240, 
417n26, 418n33

Freud, Anna, 266
Freud, Sigmund, 15, 263–67, 277, 280, 321, 330, 

429n8
Friedan, Betty, 11, 327, 330–32, 341–43
Friedman, Milton and  Rose, 339

Galloway, Elizabeth, 128
Gallup, George/Gallup polling, 298, 302–3
game theory, 149, 318
Gandhi, Mahatma, 8
Garner, Helen, 265
Garrison, William Lloyd, 160
Gaudet, Hazel, 299, 307
Gavarni, Paul, 166
Gay, Ebenezer, 93
Gay, Susan, 245–46
gay marriage, 21, 153, 194–95, 416n97
gay rights, 21
gender, 18, 60, 194, 329, 336, 343; and Betty 

Friedan, 332; and choice, 210, 366; and 
Choice of Hercules, 77; and commonplace 
books, 126; and consumer choice, 78, 
274–75; and cotillon, 184, 187; and dancing, 
151, 153, 167, 171–72, 176, 179, 182; and 
 family, 193; identity, 21; and J. S. Mill,  
138, 142; and liberalism, 132; and Marcel 
Duchamp, 85; and market research, 281; 
and marriage, 154, 161; nonconforming, 3; 
and  political choice, 206; and pre- feminist 
past, 351; and racial discrimination, 261; 
and readers, 109; and religion, 103, 109; 
and shopping, 35, 53, 57, 62–65, 69, 74, 76, 
100; and suffrage, 241

Gessen, Masha, 357
Gibson, Charles Dana, 255–56

i n d e x  455

Gilman, Charlotte Perkins, 191
Giocoli, Nicola, 314
Giraudet, Eugène, 165, 178, 181
Gladstone, William, 230, 234
Glorious Revolution, 210
Godwin, William, 134, 297
Goethe, Johann Wolfgang von, 150
Goldman, Emma, 254
Goldsmith, Oliver, 128
Gosnell, Harold Foote, 289, 292, 293–95
Gouges, Olympe de, 240
Gourdoux- Daux, J. H., 178
 Great Reform Act (1832), 224–26, 425n115
Green, T. H., 239
Green house, Linda, 340
Griswold v. Connecticut, 337. See also birth 

control
Groot, José Manuel, 73
Grote, George and Harriet, 219, 221, 224, 227
group choice, 21, 204, 361
Grove, Lily, 184
guides for consumers, 16, 44, 49–50, 63–64, 

130. See also shopping/shoppers; travel

Hacking, Ian, 308
Hadley, Elaine, 231
Halimi, Gisèle, 346, 444n26
happiness, 2, 16, 79, 161–63, 172–73, 266, 269, 

319
Hamilton, Alexander, 417n26
Harlem  Renaissance, 355
Harrington, James, 207, 209
health care, 2, 19, 29, 341, 352, 354, 359
Helsinki Accords (1975), 339
Hercules’s Choice, 9, 74–77, 80, 95, 150, 216, 

278, 360, 392n122, 419n45; and abortion, 
350; definition of, 7; and J. S. Mill, 141; 
and Milton, 122; and religion, 93–94

Hersch, Jeanne, 301
He ti, Sheila, 321
Hirshman, Linda, 19, 356, 380n56
historians and choice, 6–8, 323, 356–66, 

390n86, 423n95, 447n69
Hobson’s Choice, 150, 216, 408n6
Hogarth, William, 27–28, 216–18, 230
Holden, Ralph, 269
Holford, Margaret, 65
Hollerith punch cards, 293
Holyoake, George Jacob, 232–33
home economics, 323

homo economicus, 308–19; and criticism of, 
320–26; and Universal Declaration of 
 Human Rights, 327–29

Horkheimer, Max, 301
Howe, Daniel Walker, 111
Huguenots, 92, 103
humanism, 114, 118–19, 121
 human nature, 156, 265, 257, 267, 269, 276, 

316, 364
 human rights, 2, 6, 262, 326–28, 330, 356, 358; 

and abortion, 339; and choice, 3, 18, 78, 
308, 333, 351, 355; and freedom of religion, 
89; and secret ballot, 204; and  women, 
139, 193, 259. See also Universal Declara-
tion of  Human Rights

Humphrey, John, 328–29
Hyde Amendment (1976), 352, 445n41

Ibarra, Domingo, 165
Ibsen, Henrik, 193
Ignatieff, Michael, 3, 5
Igo, Sarah, 298–99
Indigenous  peoples, 103, 418n30
individualized choice, 14, 17, 51, 295, 307, 333
 inequality, 80, 149, 261, 290, 292, 354–55, 

380–81n59, 381n62, 408n5
infrastructure, 52, 55, 143, 268
Institut français de l’opinion publique, 303
insurance, 1, 19, 46
intelligence testing, 286, 288
interdependent choice, 21, 149, 194. See also 

affective choice
internet, 1, 16, 44, 68, 150, 163, 257
Iyengar, Sheena, 46

Jacobs, Harriet, 160
James, Henry, 5, 360, 376n14
Jefferson, Thomas, 88, 93, 115, 125, 208, 394n1
Jennings, Samuel, 113
Jevons, William Stanley, 309
Jews, 5, 95, 103, 111, 277, 280, 294, 305
Johnson, Joseph French, 272
Jolly, Benjamin, 220
Jones, William, 128
Junius, Franciscus, 90

Kael, Pauline, 346
Kahneman, Daniel, 321
Kant, Immanuel, 16, 67, 98, 140
Karr, Alphonse, 184



454 i n d e x

Fielding, Henry, 27, 31
Finney, Charles Grandison, 111–12
First  Great Awakening, 93, 104–5, 108
Fisher, Irving, 309
Flaubert, Gustave, 174–75, 176, 181, 184
food, 6, 93, 248, 260, 357; and advent of 

menus, 44–45; and advertising, 269, 273; 
and choice, 131, 301; and consumer 
research, 277–78; and elections, 213–14, 
237; and regulation, 18. See also menu(s); 
restaurants

Ford Foundation, 318
Foucault, Michel, 288
Fourier, Charles, 170
Fox, William, 392–93n125
Fragonard, Jean- Honoré, 77
Frankfurt School, 80, 320
Franklin, Benjamin, 105, 113
Fraser, Nancy, 19
Frederick, J. George, 280
freedom, 2, 19–20, 106, 113, 150, 350, 357–58, 

360–61, 365–66; and abortion, 338–44, 
347, 352; and American Revolution, 95; 
and Betty Friedan, 331; and Black 
suffrage, 257–58; and bounded choice, 
259; and calico craze, 38; and changing 
meanings of, 7–8, 21, 24, 149, 164, 262, 
326, 362; of choice, 5–6, 10, 14, 17, 20, 55, 
86, 95, 143, 149, 195, 300, 302, 319, 351; and 
Choice of Hercules, 75; of choice laws, 
18; and conceptions of the self, 2, 80; 
“of conscience,” 101, 103, 112, 122, 215; 
and contracts, 160; and Covid-19, 355; 
and dance cards, 149–50; and divorce, 
159; and elections, 207, 253; of expression, 
89, 98, 104, 122, 394–95n3; and  family, 161, 
193; and feminism, 333, 354; and French 
Revolution, 156, 158, 162; and Harriet 
Taylor, 137, 140–42; and  human rights, 78, 
328, 333; and Immanuel Kant, 16, 67; of 
information, 89; and Isaiah Berlin, 12, 103, 
328; and J. S. Mill, 137, 140–42, 323; and 
liberal subject, 74; and liberty, 90; and 
Margaret Mead, 297; and Marcel Duch-
amp, 83, 85; and market, 79; and mar-
riage, 154, 156, 158, 162; and media, 99; 
 political, 238, 240, 323; and poverty, 18; 
and Protestantism, 89; and race, 14; and 
religion, 89–91, 93, 98, 101, 107, 112, 133, 
158; reproductive, 343; and Sigmund 

Freud, 263, 265–66; sexual, 193, 336, 338; 
and slavery, 13, 148, 160, 251; and social 
dance, 169, 186, 188; and supermarket, 273, 
326; and voting, 206–7, 215, 218, 221–22, 
228–29, 232–34, 237–39, 296; of the  will, 
90; and  women, 13, 137, 164, 188–90, 280, 
323, 334; and  women’s suffrage, 240, 244, 
253–54. See also liberty

freedom- as- choice, 5, 8–11, 13–14, 140–41, 
143, 195, 261, 300, 306–8, 336

 free  will, 89–90, 122, 143, 263, 266, 315, 320, 
393n126

French Revolution, 16, 48, 97–98, 140, 
156–59, 162–63, 208–9, 223, 226, 240, 
417n26, 418n33

Freud, Anna, 266
Freud, Sigmund, 15, 263–67, 277, 280, 321, 330, 

429n8
Friedan, Betty, 11, 327, 330–32, 341–43
Friedman, Milton and  Rose, 339

Galloway, Elizabeth, 128
Gallup, George/Gallup polling, 298, 302–3
game theory, 149, 318
Gandhi, Mahatma, 8
Garner, Helen, 265
Garrison, William Lloyd, 160
Gaudet, Hazel, 299, 307
Gavarni, Paul, 166
Gay, Ebenezer, 93
Gay, Susan, 245–46
gay marriage, 21, 153, 194–95, 416n97
gay rights, 21
gender, 18, 60, 194, 329, 336, 343; and Betty 

Friedan, 332; and choice, 210, 366; and 
Choice of Hercules, 77; and commonplace 
books, 126; and consumer choice, 78, 
274–75; and cotillon, 184, 187; and dancing, 
151, 153, 167, 171–72, 176, 179, 182; and 
 family, 193; identity, 21; and J. S. Mill,  
138, 142; and liberalism, 132; and Marcel 
Duchamp, 85; and market research, 281; 
and marriage, 154, 161; nonconforming, 3; 
and  political choice, 206; and pre- feminist 
past, 351; and racial discrimination, 261; 
and readers, 109; and religion, 103, 109; 
and shopping, 35, 53, 57, 62–65, 69, 74, 76, 
100; and suffrage, 241

Gessen, Masha, 357
Gibson, Charles Dana, 255–56

i n d e x  455

Gilman, Charlotte Perkins, 191
Giocoli, Nicola, 314
Giraudet, Eugène, 165, 178, 181
Gladstone, William, 230, 234
Glorious Revolution, 210
Godwin, William, 134, 297
Goethe, Johann Wolfgang von, 150
Goldman, Emma, 254
Goldsmith, Oliver, 128
Gosnell, Harold Foote, 289, 292, 293–95
Gouges, Olympe de, 240
Gourdoux- Daux, J. H., 178
 Great Reform Act (1832), 224–26, 425n115
Green, T. H., 239
Green house, Linda, 340
Griswold v. Connecticut, 337. See also birth 

control
Groot, José Manuel, 73
Grote, George and Harriet, 219, 221, 224, 227
group choice, 21, 204, 361
Grove, Lily, 184
guides for consumers, 16, 44, 49–50, 63–64, 

130. See also shopping/shoppers; travel

Hacking, Ian, 308
Hadley, Elaine, 231
Halimi, Gisèle, 346, 444n26
happiness, 2, 16, 79, 161–63, 172–73, 266, 269, 

319
Hamilton, Alexander, 417n26
Harlem  Renaissance, 355
Harrington, James, 207, 209
health care, 2, 19, 29, 341, 352, 354, 359
Helsinki Accords (1975), 339
Hercules’s Choice, 9, 74–77, 80, 95, 150, 216, 

278, 360, 392n122, 419n45; and abortion, 
350; definition of, 7; and J. S. Mill, 141; 
and Milton, 122; and religion, 93–94

Hersch, Jeanne, 301
He ti, Sheila, 321
Hirshman, Linda, 19, 356, 380n56
historians and choice, 6–8, 323, 356–66, 

390n86, 423n95, 447n69
Hobson’s Choice, 150, 216, 408n6
Hogarth, William, 27–28, 216–18, 230
Holden, Ralph, 269
Holford, Margaret, 65
Hollerith punch cards, 293
Holyoake, George Jacob, 232–33
home economics, 323

homo economicus, 308–19; and criticism of, 
320–26; and Universal Declaration of 
 Human Rights, 327–29

Horkheimer, Max, 301
Howe, Daniel Walker, 111
Huguenots, 92, 103
humanism, 114, 118–19, 121
 human nature, 156, 265, 257, 267, 269, 276, 

316, 364
 human rights, 2, 6, 262, 326–28, 330, 356, 358; 

and abortion, 339; and choice, 3, 18, 78, 
308, 333, 351, 355; and freedom of religion, 
89; and secret ballot, 204; and  women, 
139, 193, 259. See also Universal Declara-
tion of  Human Rights

Humphrey, John, 328–29
Hyde Amendment (1976), 352, 445n41

Ibarra, Domingo, 165
Ibsen, Henrik, 193
Ignatieff, Michael, 3, 5
Igo, Sarah, 298–99
Indigenous  peoples, 103, 418n30
individualized choice, 14, 17, 51, 295, 307, 333
 inequality, 80, 149, 261, 290, 292, 354–55, 

380–81n59, 381n62, 408n5
infrastructure, 52, 55, 143, 268
Institut français de l’opinion publique, 303
insurance, 1, 19, 46
intelligence testing, 286, 288
interdependent choice, 21, 149, 194. See also 

affective choice
internet, 1, 16, 44, 68, 150, 163, 257
Iyengar, Sheena, 46

Jacobs, Harriet, 160
James, Henry, 5, 360, 376n14
Jefferson, Thomas, 88, 93, 115, 125, 208, 394n1
Jennings, Samuel, 113
Jevons, William Stanley, 309
Jews, 5, 95, 103, 111, 277, 280, 294, 305
Johnson, Joseph French, 272
Jolly, Benjamin, 220
Jones, William, 128
Junius, Franciscus, 90

Kael, Pauline, 346
Kahneman, Daniel, 321
Kant, Immanuel, 16, 67, 98, 140
Karr, Alphonse, 184



456 i n d e x

Kellogg Com pany, 278, 290
Kelly, Frederick J., 287
Kimmey, Jimmye, 340
Kishlansky, Mark, 211
Knight, Sarah Kemble, 41
Komatsu, Sakyo, 365
Kruger, Barbara, 348
Kunitz, Stanley, 81
Kwass, Michael, 37
Kyrk, Hazel, 323

 labor, 21, 54, 261, 309, 329, 340, 362; and 
abolition, 160; and  children, 192; coerced, 
13; enslaved, 37, 75, 148; and Karl Marx, 
80; marketplace, 192; reforms, 192; repro-
ductive, 193, 336; and  women, 100, 159, 
191–93. See also slavery

Lackington, James, 100, 110
Langer, Lawrence, 322
La Roche, Sophie von, 57, 67, 389n79, 390n91
Lawrence, Jacob, 257–58
Lazarsfeld, Paul, 299, 300, 305, 307
Leatham, Edward, 231
Le Clerc, Jean, 117
leisure, 34, 119, 150, 190, 301, 308, 362, 377n29; 

class, 56; and commonplace books, 88, 114, 
117; and dance, 153, 164, 167; and shopping, 
50, 54, 56, 176, 273; and voting, 245

liberal democracy, 4, 10, 14, 21, 24, 79, 300, 
357. See also democracy; liberalism

liberalism, 13, 136, 153, 263, 268; and abortion, 
342; and choice, 143, 196; and freedom, 
103; and voting, 196; and  women, 13, 132. 
See also neoliberalism

libertarianism, 23, 355, 359, 366; and libertar-
ian paternalism, 17, 319, 366

liberty, 8, 55, 113, 148, 173, 335; and abortion, 
354; and American Revolution, 95; and 
choice, 17, 141, 238, 261, 359; “of conscience,” 
90, 95, 98, 100–2, 122, 140; and Charles 
Dupont- White, 143; and dance, 168, 173, 
179; and Dorothy Roberts, 20; and 
elections, 207, 217, 219, 237; and John 
Locke, 91, 119, 402n88; and J. S. Mill, 
140–41, 227; and Karl Marx, 80; and 
marriage, 159, 162, 194, 337; and Mary 
Wollstonecraft, 134; and religion, 90–91, 
97–98, 102, 104–5; and voting, 217–219; 
and  women, 7, 138, 154, 173, 190, 255, 259. 
See also freedom

libraries, 10, 22, 26, 60, 87, 99, 109–110, 113, 
130, 132

Library Com pany (Philadelphia), 109, 113
Link, Henry, 280
literacy, 99, 119, 209, 236, 402n92
Locke, John, 91–92, 94, 97, 101, 115–119, 402n88
Logan, Deborah Norris, 87, 114, 126–30.  

See also commonplace books; 
commonplacing

Loving v.  Virginia, 415n96
Luther, Martin, 89–90
Lutherans, 103–4
luxury goods, 37–38, 48–49, 53–54, 63, 78, 

384n23

Macke, August, 81–82
Maistre, Joseph de, 170
Malik, Charles, 329
Mandev ille, Bernard, 65–66, 68, 75
Manet, Edouard, 185
Manning, William, 119
Marie Stopes International (MSI Repro-

ductive Choices), 347
market economy, 78. See also capitalism
marketing, 100, 267–82, 284, 293, 302, 317; 

and books, 35; and Christopher Cock, 
29; and cloth/textiles, 38, 43; experts/
gurus, 46, 278, 280–82, 288, 307. See also 
advertising

markets, 85, 88, 99, 314–16, 318; and abor-
tion, 340; and choice, 4, 260; and con-
sumer research, 275, 276, 279; and inven-
tion of shopping, 39, 75, 96; and 
marketing/advertising, 267; and 
marriage, 163, 188, 313; and neoliberalism, 
308; and  women, 253, 275, 290. See also 
capitalism; supermarkets

market segmentation, 275, 278, 280–81
marriage, 61, 128, 161–64, 166, 170, 206; and 

Black abolitionists, 160; and choice, 
154–62, 191, 193, 243, 327, 337–38; com-
panionate, 155–56; and Enlightenment 
philosophes, 157; and French Revolution, 
156, 158–59, 163; and French socialists, 
161; gay, 21, 153, 194–95; institution of, 12, 
154, 157, 194; and J. S. Mill, 137–38, 142, 
160, 192; markets, 188, 313; and mutual 
consent, 154; in novels, 152, 171, 173, 281; 
and Pareto, 313; and redefinition of, 162; 
rights, 3; and social dance, 152, 164, 170; 

i n d e x  457

and voting, 232; and  women’s opportuni-
ties beyond, 191–93

Marx, Karl, 80, 95, 149, 265
Marxism, 15, 320. See also Frankfurt School
Masakazu, Yamazaki, 78
masonic lodges, 99
mass consumption, 268, 290, 301. See also 

consumer culture
Mather, Cotton, 11, 115
Matteis, Paolo de’, 76
Mayhew, Jonathan, 106
McAllister, Anna Jane Mitchell, 128
Mead, Margaret, 296–97, 301, 330–31
media, 20, 52, 99, 302, 343; social media, 257. 

See also newspapers
Méhaignerie Law (1993), 19
Melville, Herman, 2
Menger, Carl, 309
Mennonites, 91, 103
menu(s), 1, 10, 15, 23, 83, 256, 297, 308, 361, 

366; and algorithms, 359; and calico 
craze, 38; and cotillons, 181, 187; and 
dance cards, 147–48; and J. S. Mill, 142; 
and libraries, 110; and multiple choice, 
284; and opportunity to choose, 18; and 
restaurants, 2, 44–45, 48, 87, 296; and 
shopping, 39, 49, 68, 73; and social sci-
ence research, 287; and voting, 209–10, 
235–36, 265. See also restaurants

mercers, 39, 46, 52–53, 67, 163, 182; and rise 
of shopping, 57, 61, 69

Mercier, Louis- Sébastien, 48, 65, 71
Merriam, Charles Edward, 289, 292–95
Methodists, 103, 124
Mill, James, 223
Mill, John Stuart, 11, 143, 148, 150, 190, 311, 

323, 407n150; on freedom, 140–42; on 
 political economy, 308–9, 314; on  women, 
137–40, 142, 160, 191–92, 240–41, 246, 313, 
331; and voting, 223, 226–28, 232–234, 
415n90, 422n75, 422n76

milliners, 61, 65–67, 69–71, 82
Mills, C. Wright, 361
Milton, John, 121–23, 125, 134, 141, 339
Mishra, Pankaj, 302
Montaigne, Michel de, 117
morality of choice, 37, 94, 262–63, 340
Moravians, 103–4
Morelly, Étienne- Gabriel, 157
Morgenstern, Oskar, 318

Moxon, Richard, 235
multiple- choice surveys and testing, 285–89, 

305–6
Murdoch, Iris, 80
Murphy, Meghan, 20
“my body, my choice,” 339–40, 346, 347, 

355–56

Napoleon, 127, 159, 161
Napoleonic Wars, 167
National Association for the Repeal of 

Abortion Laws (NARAL), 336, 341–43, 
346–47, 355

National Association of Laity, 342
National League Opposing  Women’s 

Suffrage, 252
National  Organization of  Women (NOW), 

5, 333, 341–43
National Right to Life Committee, 350
National  Women’s Health Network, 353
Nelson, Julie, 315
neoliberalism, 8, 89, 308, 317, 340, 360, 

443n11. See also capitalism; markets
newspapers, 136; and advertising, 163; and 

commonplace books, 114, 124, 126; and 
competition of ideas, 109; and elections, 
201–2, 225; and invention of shopping, 
41, 50; and polling, 278

novels, 16–18, 22–23, 57, 80, 281, 305–7, 321, 
357–58, 365–66; and akrasia, 64; and 
commonplace books, 114, 128; and the 
coquette, 62, 65; and elections, 202, 215; 
and Hercules myth, 74–75; and Johann 
Wolfgang von Goethe, 150; and libraries, 
109; and male characters’ choices, 192; 
and marriage, 155, 157, 160, 191; and Mary 
Wollstonecraft, 134; and multiple choice, 
305–6; and psy chol ogy, 262, 265; and 
Samuel Richardson, 120, 136; and shop-
ping, 25, 29, 48, 58, 60–61, 65–72; and 
social dance, 145, 165–66, 168, 170–74, 
176; and  woman as choosers, 5, 59–60,  
62, 65–68, 136, 281–82; and  women as 
readers, 131–32. See also Burney, Frances; 
Austen, Jane

Nystrom, Paul, 281

Obergefell v. Hodges, 194–95. See also gay 
marriage

object choice, 264–65



456 i n d e x

Kellogg Com pany, 278, 290
Kelly, Frederick J., 287
Kimmey, Jimmye, 340
Kishlansky, Mark, 211
Knight, Sarah Kemble, 41
Komatsu, Sakyo, 365
Kruger, Barbara, 348
Kunitz, Stanley, 81
Kwass, Michael, 37
Kyrk, Hazel, 323

 labor, 21, 54, 261, 309, 329, 340, 362; and 
abolition, 160; and  children, 192; coerced, 
13; enslaved, 37, 75, 148; and Karl Marx, 
80; marketplace, 192; reforms, 192; repro-
ductive, 193, 336; and  women, 100, 159, 
191–93. See also slavery

Lackington, James, 100, 110
Langer, Lawrence, 322
La Roche, Sophie von, 57, 67, 389n79, 390n91
Lawrence, Jacob, 257–58
Lazarsfeld, Paul, 299, 300, 305, 307
Leatham, Edward, 231
Le Clerc, Jean, 117
leisure, 34, 119, 150, 190, 301, 308, 362, 377n29; 

class, 56; and commonplace books, 88, 114, 
117; and dance, 153, 164, 167; and shopping, 
50, 54, 56, 176, 273; and voting, 245

liberal democracy, 4, 10, 14, 21, 24, 79, 300, 
357. See also democracy; liberalism

liberalism, 13, 136, 153, 263, 268; and abortion, 
342; and choice, 143, 196; and freedom, 
103; and voting, 196; and  women, 13, 132. 
See also neoliberalism

libertarianism, 23, 355, 359, 366; and libertar-
ian paternalism, 17, 319, 366

liberty, 8, 55, 113, 148, 173, 335; and abortion, 
354; and American Revolution, 95; and 
choice, 17, 141, 238, 261, 359; “of conscience,” 
90, 95, 98, 100–2, 122, 140; and Charles 
Dupont- White, 143; and dance, 168, 173, 
179; and Dorothy Roberts, 20; and 
elections, 207, 217, 219, 237; and John 
Locke, 91, 119, 402n88; and J. S. Mill, 
140–41, 227; and Karl Marx, 80; and 
marriage, 159, 162, 194, 337; and Mary 
Wollstonecraft, 134; and religion, 90–91, 
97–98, 102, 104–5; and voting, 217–219; 
and  women, 7, 138, 154, 173, 190, 255, 259. 
See also freedom

libraries, 10, 22, 26, 60, 87, 99, 109–110, 113, 
130, 132

Library Com pany (Philadelphia), 109, 113
Link, Henry, 280
literacy, 99, 119, 209, 236, 402n92
Locke, John, 91–92, 94, 97, 101, 115–119, 402n88
Logan, Deborah Norris, 87, 114, 126–30.  

See also commonplace books; 
commonplacing

Loving v.  Virginia, 415n96
Luther, Martin, 89–90
Lutherans, 103–4
luxury goods, 37–38, 48–49, 53–54, 63, 78, 

384n23

Macke, August, 81–82
Maistre, Joseph de, 170
Malik, Charles, 329
Mandev ille, Bernard, 65–66, 68, 75
Manet, Edouard, 185
Manning, William, 119
Marie Stopes International (MSI Repro-

ductive Choices), 347
market economy, 78. See also capitalism
marketing, 100, 267–82, 284, 293, 302, 317; 

and books, 35; and Christopher Cock, 
29; and cloth/textiles, 38, 43; experts/
gurus, 46, 278, 280–82, 288, 307. See also 
advertising

markets, 85, 88, 99, 314–16, 318; and abor-
tion, 340; and choice, 4, 260; and con-
sumer research, 275, 276, 279; and inven-
tion of shopping, 39, 75, 96; and 
marketing/advertising, 267; and 
marriage, 163, 188, 313; and neoliberalism, 
308; and  women, 253, 275, 290. See also 
capitalism; supermarkets

market segmentation, 275, 278, 280–81
marriage, 61, 128, 161–64, 166, 170, 206; and 

Black abolitionists, 160; and choice, 
154–62, 191, 193, 243, 327, 337–38; com-
panionate, 155–56; and Enlightenment 
philosophes, 157; and French Revolution, 
156, 158–59, 163; and French socialists, 
161; gay, 21, 153, 194–95; institution of, 12, 
154, 157, 194; and J. S. Mill, 137–38, 142, 
160, 192; markets, 188, 313; and mutual 
consent, 154; in novels, 152, 171, 173, 281; 
and Pareto, 313; and redefinition of, 162; 
rights, 3; and social dance, 152, 164, 170; 

i n d e x  457

and voting, 232; and  women’s opportuni-
ties beyond, 191–93

Marx, Karl, 80, 95, 149, 265
Marxism, 15, 320. See also Frankfurt School
Masakazu, Yamazaki, 78
masonic lodges, 99
mass consumption, 268, 290, 301. See also 

consumer culture
Mather, Cotton, 11, 115
Matteis, Paolo de’, 76
Mayhew, Jonathan, 106
McAllister, Anna Jane Mitchell, 128
Mead, Margaret, 296–97, 301, 330–31
media, 20, 52, 99, 302, 343; social media, 257. 

See also newspapers
Méhaignerie Law (1993), 19
Melville, Herman, 2
Menger, Carl, 309
Mennonites, 91, 103
menu(s), 1, 10, 15, 23, 83, 256, 297, 308, 361, 

366; and algorithms, 359; and calico 
craze, 38; and cotillons, 181, 187; and 
dance cards, 147–48; and J. S. Mill, 142; 
and libraries, 110; and multiple choice, 
284; and opportunity to choose, 18; and 
restaurants, 2, 44–45, 48, 87, 296; and 
shopping, 39, 49, 68, 73; and social sci-
ence research, 287; and voting, 209–10, 
235–36, 265. See also restaurants

mercers, 39, 46, 52–53, 67, 163, 182; and rise 
of shopping, 57, 61, 69

Mercier, Louis- Sébastien, 48, 65, 71
Merriam, Charles Edward, 289, 292–95
Methodists, 103, 124
Mill, James, 223
Mill, John Stuart, 11, 143, 148, 150, 190, 311, 

323, 407n150; on freedom, 140–42; on 
 political economy, 308–9, 314; on  women, 
137–40, 142, 160, 191–92, 240–41, 246, 313, 
331; and voting, 223, 226–28, 232–234, 
415n90, 422n75, 422n76

milliners, 61, 65–67, 69–71, 82
Mills, C. Wright, 361
Milton, John, 121–23, 125, 134, 141, 339
Mishra, Pankaj, 302
Montaigne, Michel de, 117
morality of choice, 37, 94, 262–63, 340
Moravians, 103–4
Morelly, Étienne- Gabriel, 157
Morgenstern, Oskar, 318

Moxon, Richard, 235
multiple- choice surveys and testing, 285–89, 

305–6
Murdoch, Iris, 80
Murphy, Meghan, 20
“my body, my choice,” 339–40, 346, 347, 

355–56

Napoleon, 127, 159, 161
Napoleonic Wars, 167
National Association for the Repeal of 

Abortion Laws (NARAL), 336, 341–43, 
346–47, 355

National Association of Laity, 342
National League Opposing  Women’s 

Suffrage, 252
National  Organization of  Women (NOW), 

5, 333, 341–43
National Right to Life Committee, 350
National  Women’s Health Network, 353
Nelson, Julie, 315
neoliberalism, 8, 89, 308, 317, 340, 360, 

443n11. See also capitalism; markets
newspapers, 136; and advertising, 163; and 

commonplace books, 114, 124, 126; and 
competition of ideas, 109; and elections, 
201–2, 225; and invention of shopping, 
41, 50; and polling, 278

novels, 16–18, 22–23, 57, 80, 281, 305–7, 321, 
357–58, 365–66; and akrasia, 64; and 
commonplace books, 114, 128; and the 
coquette, 62, 65; and elections, 202, 215; 
and Hercules myth, 74–75; and Johann 
Wolfgang von Goethe, 150; and libraries, 
109; and male characters’ choices, 192; 
and marriage, 155, 157, 160, 191; and Mary 
Wollstonecraft, 134; and multiple choice, 
305–6; and psy chol ogy, 262, 265; and 
Samuel Richardson, 120, 136; and shop-
ping, 25, 29, 48, 58, 60–61, 65–72; and 
social dance, 145, 165–66, 168, 170–74, 
176; and  woman as choosers, 5, 59–60,  
62, 65–68, 136, 281–82; and  women as 
readers, 131–32. See also Burney, Frances; 
Austen, Jane

Nystrom, Paul, 281

Obergefell v. Hodges, 194–95. See also gay 
marriage

object choice, 264–65



458 i n d e x

O’Gorman, Frank, 212
opinion polling, 298–301, 302–3. See also 

polling
opinion research, 299, 305
opportunity; costs, 59; equality of, 3, 18, 319, 

333

Paine, Thomas, 9
Pankhurst, Christabel, 255
Pankhurst, Emmeline, 251. See also  Women’s 

Social and  Political  Union
Pankhurst, Sylvia, 251
Papal Encyclical Mirari Vos (1832), 98
paper, 10–11, 47, 109, 119, 215, 378n30; and 

advertising, 270; ballot, 145, 199, 207–8, 
219, 225, 238, 250–51; and cata logs, 27, 44; 
and dance cards, 22, 144, 146, 180; and 
multiple choice, 284; and price of, 118, 
121; and surveys, 279; and trade cards,  
145

Pareto, Vilfredo, 307, 311–13, 319, 323
Parten, Mildred, 278, 288
Payson, Elizabeth Phillips, 128
Pelletier, Madeleine, 193
Penn, William, 101–3
Pepys, Samuel, 44
Périn, Charles, 187
Peto, John, 270–71, 306
Pettit, Philip, 316, 376–77n21
Phillips, Wendell, 138, 406n140
philosophy, 10, 17, 80, 319, 391n96
Planned Parenthood, 341–42, 347
Plath, Sylvia, 16, 23, 60, 360
poetry, 115–17, 118–19, 122, 126, 257, 306, 361, 

403n95
Poffenberger, Albert, 280
politeness, 50–52, 64. See also etiquette
 political choice, 21, 72, 197, 215, 234, 292, 299; 

and elections, 208, 224–25, 237, 295–96; 
as individuated, 9, 202; and privacy, 202; 
as sacred duty, 417n26; and  women, 240, 
253, 257, 259. See also voting

 political parties, 225, 234; and abortion, 344, 
346, 347

polling, 209, 213, 288, 297–99, 302–3; and 
straw polls, 278, 298

Pop Art, 81–82
postcards, 241–43, 249, 252, 278, 284–85, 343
poverty, 11, 14, 17–18, 37, 53, 106, 192; and 

abortion, 351, 354; and choice- making, 

261, 275; and elections, 211, 214, 237, 246; 
and J. S. Mill, 227; and Poor Law 
Amendment Act, 225

Presbyterians, 103–5, 111–12, 125
pricing/prices, 29, 37, 40, 54, 80, 144, 309, 

340; fixed, 40, 48
prosperity, 14, 38; and consumer choices, 78
Protestant Reformation, 9, 88–90, 99, 140, 

154
Protestants/Protestantism, 89–91, 93, 95–98, 

101, 108, 112, 204, 320; and abortion, 349, 
352; evangelical, 359; and John Milton, 
121; and John Winthrop, 154; and J. S. 
Mill, 139, 142; and marriage, 162

psychoanalysis, 264–66, 280, 308, 331. See 
also Freud, Sigmund

psy chol ogy, 200, 286–87, 309, 431n36; and 
advertising, 269, 275, 280, 307; applied, 
275, 285, 305; and Betty Friedan, 331; and 
consumer desire, 81, 280; and economists/
economics, 306, 311, 314, 321; folk, 316; 
history of, 262, 268, 300; and marketing, 
46, 280, 307; and novels/literature, 23, 61, 
262; and  women, 63–68, 275

Putin, Vladimir, 351

Quakers, 87, 101–4, 126–27
questionnaires, 277, 280–89, 308, 331. See 

also psy chol ogy; social survey

race, 18, 104, 138, 151, 244, 261, 325; and 
advertising, 274; and Betty Friedan, 332; 
and consumer choice, 78; and elections, 
206, 241, 293; and freedom, 13–14; and 
United Nations Commission on the 
Status of  Women, 328; and  women’s 
rights, 342

Ralph, James, 27
RAND, 318
rational actor, 311–13, 319
rational choice theory, 4, 14, 64, 306, 317–18, 

321–22, 438n126; and religion, 102; and 
voting, 233

Rawls, John, 4, 339
reading and readers, 88, 103, 110, 114–15, 123, 

133, 287; and commonplace books, 124, 
128–30; and consumer research, 277, 283; 
and history of, 121; and Mary Wollstone-
craft, 134, 297; and novels, 60; and spread 
of, 119; and taste, 100; and  women, 120–21, 

i n d e x  459

129, 131–32, 134–35, 170, 283, 343, 360. See 
also books; commonplace books; libraries

Reform Act or Bill (1867), 229, 240
religious choice, 88–90, 92–93, 94–95, 98, 

102, 110–13, 352, 375n5, 396n19
 Renaissance, 114, 313
Repre sen ta tion of the  People Act (1918), 

237–38
responsibility (personal) and choice, 4–5, 

16–18, 60, 162, 170, 200, 441n165
restaurants, 2, 87, 131, 147, 296, 301; bills of 

fare, 10, 44–45; customer, 44. See also 
menu(s)

Richardson, Samuel, 59, 120, 136
Riesman, David, 301, 332
“right to choose,” 5, 335–47; left and right 

critiques, 347–56; and  human rights,  
339

“right to life,” 348–53
Robbins, Lionel, 314, 316, 437n108
Roberts, Dorothy, 20, 354, 363
Roe v. Wade, 333–34, 335–41, 343–44, 

346–48. See also abortion; Supreme 
Court of the United States

romantic choice, 144–96; and cotillons, 
180–89; and dance cards, 144–53; and 
etiquette, 175–80; and marriage (“The” 
Choice), 154–62; and  women’s rights, 
189–96

Roo se velt, Eleanor, 302, 327, 329–30, 332
Roper, Elmo, 298
Rousseau, Jean- Jacques, 79, 134, 297
rules and regulations, 2, 8, 11–13, 14, 41, 49, 

72, 96, 135, 142–3, 164, 192, 195, 221, 233, 
256, 260, 301, 359, 360; and balls, 148–53, 
175–89; and elections, 204–206

Rush, Benajmin, 87–88, 114, 124–26, 129–30, 
134. See also commonplace books; 
commonplacing

 Russian Revolution, 81

Sade, Marquis de, 157
Saint- Simonians, 161, 167
Salter, James, 365
Sama, 356
sample books and cards, 41, 43
Samuelson, Paul, 314
Sanger, Margaret, 336, 342
Sartre, Jean- Paul, 332
Scanlon, Thomas, 428n145

schools, 2, 99, 121, 155, 193, 226, 282, 287, 297, 
330; board elections, 246–47; and choice 
and segregation, 18–19

Schopenhauer, Johanna, 68, 70
Schumann, Robert, 168
Schumpeter, Joseph, 319
sciences of choice, 21, 260–334; morality of, 

326–34. See also advertising; economics; 
marketing; psychoanalysis; psy chol ogy

Scott, Joan, 253
Scott, Walter Dill, 268–70, 274, 276, 278, 282, 

286
scrapbooks, 87, 118, 126, 133, 136. See also 

commonplace books
Scudéry,  Mademoiselle de, 160
Second  Great Awakening, 111–12, 400n69
secret ballot, 9, 204–6, 210, 226, 230–33, 239, 

241, 298, 360; and Ballot Act, 202, 228, 
234–39; and Chartists, 223–24; as form of 
technology, 204, 210, 221, 233; in France, 
208; and hostility to, 210, 228; and institu-
tionalization/spread of, 224, 246–47; and 
J. S. Mill, 233; and Major John Cartwright, 
217–18, 221, 223, 232; and New York Sons 
of Liberty, 209; and Pontefract, 198, 
202–6, 212, 214, 232; and  popular sover-
eignty, 238–39; and Reform Act, 229; 
 tables, 221; and U.S. state constitutions, 
209, 224; and  women’s suffrage, 240, 244, 
254–55, 259, 342

self, 14–16, 66, 80, 111, 262, 265, 299, 331–33; 
and commonplace books, 117–19; con-
ceptions of, 2, 4–5, 307; effects of expert 
study on, 299, 308

self- fashioning, 61, 119, 390n86
self- help guides, 17, 379n47
self- interest, 4, 221, 322–23, 328, 337, 378n35
Sen, Amartya, 324
Seneca Falls  Women’s Rights Convention 

(1848), 137, 240
sermons, 88, 104, 106, 111, 114, 117, 118
Sewell, William, 386n38, 391n93
sex, 62, 161, 349–50; and advertising, 280; and 

dance, 171; and waltz, 168; work, 20, 161
Sexton, Margaret Wilkerson, 18, 23
sexuality, 153, 157, 195, 346, 349, 351; and 

Sigmund Freud, 264
Shaftesbury, Earl of, 74, 79–80, 95
Shagan, Ethan, 96
Shanbhag, Vivek, 17



458 i n d e x

O’Gorman, Frank, 212
opinion polling, 298–301, 302–3. See also 

polling
opinion research, 299, 305
opportunity; costs, 59; equality of, 3, 18, 319, 

333

Paine, Thomas, 9
Pankhurst, Christabel, 255
Pankhurst, Emmeline, 251. See also  Women’s 

Social and  Political  Union
Pankhurst, Sylvia, 251
Papal Encyclical Mirari Vos (1832), 98
paper, 10–11, 47, 109, 119, 215, 378n30; and 

advertising, 270; ballot, 145, 199, 207–8, 
219, 225, 238, 250–51; and cata logs, 27, 44; 
and dance cards, 22, 144, 146, 180; and 
multiple choice, 284; and price of, 118, 
121; and surveys, 279; and trade cards,  
145

Pareto, Vilfredo, 307, 311–13, 319, 323
Parten, Mildred, 278, 288
Payson, Elizabeth Phillips, 128
Pelletier, Madeleine, 193
Penn, William, 101–3
Pepys, Samuel, 44
Périn, Charles, 187
Peto, John, 270–71, 306
Pettit, Philip, 316, 376–77n21
Phillips, Wendell, 138, 406n140
philosophy, 10, 17, 80, 319, 391n96
Planned Parenthood, 341–42, 347
Plath, Sylvia, 16, 23, 60, 360
poetry, 115–17, 118–19, 122, 126, 257, 306, 361, 

403n95
Poffenberger, Albert, 280
politeness, 50–52, 64. See also etiquette
 political choice, 21, 72, 197, 215, 234, 292, 299; 

and elections, 208, 224–25, 237, 295–96; 
as individuated, 9, 202; and privacy, 202; 
as sacred duty, 417n26; and  women, 240, 
253, 257, 259. See also voting

 political parties, 225, 234; and abortion, 344, 
346, 347

polling, 209, 213, 288, 297–99, 302–3; and 
straw polls, 278, 298

Pop Art, 81–82
postcards, 241–43, 249, 252, 278, 284–85, 343
poverty, 11, 14, 17–18, 37, 53, 106, 192; and 

abortion, 351, 354; and choice- making, 

261, 275; and elections, 211, 214, 237, 246; 
and J. S. Mill, 227; and Poor Law 
Amendment Act, 225

Presbyterians, 103–5, 111–12, 125
pricing/prices, 29, 37, 40, 54, 80, 144, 309, 

340; fixed, 40, 48
prosperity, 14, 38; and consumer choices, 78
Protestant Reformation, 9, 88–90, 99, 140, 

154
Protestants/Protestantism, 89–91, 93, 95–98, 

101, 108, 112, 204, 320; and abortion, 349, 
352; evangelical, 359; and John Milton, 
121; and John Winthrop, 154; and J. S. 
Mill, 139, 142; and marriage, 162

psychoanalysis, 264–66, 280, 308, 331. See 
also Freud, Sigmund

psy chol ogy, 200, 286–87, 309, 431n36; and 
advertising, 269, 275, 280, 307; applied, 
275, 285, 305; and Betty Friedan, 331; and 
consumer desire, 81, 280; and economists/
economics, 306, 311, 314, 321; folk, 316; 
history of, 262, 268, 300; and marketing, 
46, 280, 307; and novels/literature, 23, 61, 
262; and  women, 63–68, 275

Putin, Vladimir, 351

Quakers, 87, 101–4, 126–27
questionnaires, 277, 280–89, 308, 331. See 

also psy chol ogy; social survey

race, 18, 104, 138, 151, 244, 261, 325; and 
advertising, 274; and Betty Friedan, 332; 
and consumer choice, 78; and elections, 
206, 241, 293; and freedom, 13–14; and 
United Nations Commission on the 
Status of  Women, 328; and  women’s 
rights, 342

Ralph, James, 27
RAND, 318
rational actor, 311–13, 319
rational choice theory, 4, 14, 64, 306, 317–18, 

321–22, 438n126; and religion, 102; and 
voting, 233

Rawls, John, 4, 339
reading and readers, 88, 103, 110, 114–15, 123, 

133, 287; and commonplace books, 124, 
128–30; and consumer research, 277, 283; 
and history of, 121; and Mary Wollstone-
craft, 134, 297; and novels, 60; and spread 
of, 119; and taste, 100; and  women, 120–21, 

i n d e x  459

129, 131–32, 134–35, 170, 283, 343, 360. See 
also books; commonplace books; libraries

Reform Act or Bill (1867), 229, 240
religious choice, 88–90, 92–93, 94–95, 98, 

102, 110–13, 352, 375n5, 396n19
 Renaissance, 114, 313
Repre sen ta tion of the  People Act (1918), 

237–38
responsibility (personal) and choice, 4–5, 

16–18, 60, 162, 170, 200, 441n165
restaurants, 2, 87, 131, 147, 296, 301; bills of 

fare, 10, 44–45; customer, 44. See also 
menu(s)

Richardson, Samuel, 59, 120, 136
Riesman, David, 301, 332
“right to choose,” 5, 335–47; left and right 

critiques, 347–56; and  human rights,  
339

“right to life,” 348–53
Robbins, Lionel, 314, 316, 437n108
Roberts, Dorothy, 20, 354, 363
Roe v. Wade, 333–34, 335–41, 343–44, 

346–48. See also abortion; Supreme 
Court of the United States

romantic choice, 144–96; and cotillons, 
180–89; and dance cards, 144–53; and 
etiquette, 175–80; and marriage (“The” 
Choice), 154–62; and  women’s rights, 
189–96

Roo se velt, Eleanor, 302, 327, 329–30, 332
Roper, Elmo, 298
Rousseau, Jean- Jacques, 79, 134, 297
rules and regulations, 2, 8, 11–13, 14, 41, 49, 

72, 96, 135, 142–3, 164, 192, 195, 221, 233, 
256, 260, 301, 359, 360; and balls, 148–53, 
175–89; and elections, 204–206

Rush, Benajmin, 87–88, 114, 124–26, 129–30, 
134. See also commonplace books; 
commonplacing

 Russian Revolution, 81

Sade, Marquis de, 157
Saint- Simonians, 161, 167
Salter, James, 365
Sama, 356
sample books and cards, 41, 43
Samuelson, Paul, 314
Sanger, Margaret, 336, 342
Sartre, Jean- Paul, 332
Scanlon, Thomas, 428n145

schools, 2, 99, 121, 155, 193, 226, 282, 287, 297, 
330; board elections, 246–47; and choice 
and segregation, 18–19

Schopenhauer, Johanna, 68, 70
Schumann, Robert, 168
Schumpeter, Joseph, 319
sciences of choice, 21, 260–334; morality of, 

326–34. See also advertising; economics; 
marketing; psychoanalysis; psy chol ogy

Scott, Joan, 253
Scott, Walter Dill, 268–70, 274, 276, 278, 282, 

286
scrapbooks, 87, 118, 126, 133, 136. See also 

commonplace books
Scudéry,  Mademoiselle de, 160
Second  Great Awakening, 111–12, 400n69
secret ballot, 9, 204–6, 210, 226, 230–33, 239, 

241, 298, 360; and Ballot Act, 202, 228, 
234–39; and Chartists, 223–24; as form of 
technology, 204, 210, 221, 233; in France, 
208; and hostility to, 210, 228; and institu-
tionalization/spread of, 224, 246–47; and 
J. S. Mill, 233; and Major John Cartwright, 
217–18, 221, 223, 232; and New York Sons 
of Liberty, 209; and Pontefract, 198, 
202–6, 212, 214, 232; and  popular sover-
eignty, 238–39; and Reform Act, 229; 
 tables, 221; and U.S. state constitutions, 
209, 224; and  women’s suffrage, 240, 244, 
254–55, 259, 342

self, 14–16, 66, 80, 111, 262, 265, 299, 331–33; 
and commonplace books, 117–19; con-
ceptions of, 2, 4–5, 307; effects of expert 
study on, 299, 308

self- fashioning, 61, 119, 390n86
self- help guides, 17, 379n47
self- interest, 4, 221, 322–23, 328, 337, 378n35
Sen, Amartya, 324
Seneca Falls  Women’s Rights Convention 

(1848), 137, 240
sermons, 88, 104, 106, 111, 114, 117, 118
Sewell, William, 386n38, 391n93
sex, 62, 161, 349–50; and advertising, 280; and 

dance, 171; and waltz, 168; work, 20, 161
Sexton, Margaret Wilkerson, 18, 23
sexuality, 153, 157, 195, 346, 349, 351; and 

Sigmund Freud, 264
Shaftesbury, Earl of, 74, 79–80, 95
Shagan, Ethan, 96
Shanbhag, Vivek, 17



460 i n d e x

 shopkeepers, 34, 46, 48–52, 65, 72, 88, 100; 
and advertising, 269; as choice architects, 
13, 49; and commercial press, 50; and 
display, 41; and elections, 215; in novels/
literature, 69–71; and pricing, 40

shopping/shoppers, 25–86, 95, 107, 164;  
and addiction, 65; and ambivalence/
critiques, 76, 78, 80, 135; and auctions, 
25–34; as choice- making, 10, 15, 189, 350, 
361; and consumer research, 283; as elite, 
56; as entertainment, 58; guides, 49–50; 
and infrastructure, 55; and invention of, 
25–26, 29, 34, 49, 51, 56; as leisure activity, 
88, 176; and luxury, 151, 170; and market 
freedom, 79; and Mary Wollstonecraft, 
134; in novels, 58–62, 65–67, 70–71; as a 
 performance, 50; as a profession, 58; and 
religion, 94, 396n19; and sellers, 68–76; 
and spread of, 73, 78; and supermarket, 
299; and  women, 35, 54, 56, 63, 68–69, 
129, 248, 251–52, 290, 330, 349, 360. See 
also arcades; department stores; 
 shopkeepers; shops; supermarkets

shops, 34–35, 38–41, 55, 386n38; in novels, 60
shop win dows, 81, 188, 251, 271, 277, 279; and 

invention of shopping, 39–41, 44, 55, 57, 
73; and Marcel Duchamp, 83, 85; and 
win dow shopping, 67–68, 189

Siegel, Riva, 340
Simon, Herbert, 320
Skinner, Quentin, 376–77n21
slavery, 32–33, 37, 98, 103, 125, 148, 160, 289, 

388–89n71; and abolitionism, 111, 160; and 
auctions, 25, 32–33, 149; and freedom, 
13–14, 251; and Josiah Wedgwood, 75, 215; 
and J. S. Mill, 139, 143, 160; and secret 
ballot, 232; sexual, 161; and William 
Lloyd Garrison, 160; and  women’s rights, 
160, 349

Smith, Adam, 239, 310
Smith, Roger, 300
social choice, 317
social hierarchy, 7, 63, 179
socialism, 81, 193, 251, 294, 305, 336; and 

abortion, 354–55; and dancing, 167, 170; 
and marriage, 161; and suffrage, 254–55; 
and  women’s rights, 139

social practices, 10–11
social surveys, 288–89, 302, 431n36
Solinger, Rickie, 354

Sons of Liberty, 209
Southey, Robert, 57, 61
Sparks, Nicholas, 1
Spence, Joseph, 74–75
Stanton, Elizabeth Cady, 136–38, 254, 406n140
Stewart, Potter, 337–38. See also Roe v. Wade
Stiles, Isaac, 108
Strauss, Samuel, 269
suffragists, 136, 245, 248, 250–51, 253–55, 290, 

332. See also  women’s suffrage
sumptuary laws, 55, 389n73
Sunstein, Cass, 49, 378n39
supermarkets, 1, 81, 268, 273–74, 281, 299, 

302, 304; and American Supermarket art 
exhibition, 82; and feminism, 326, 332; 
and Italo Calvino, 325–26

Supreme Court of the United States; and 
abortion, 333, 335, 337–38, 346, 349;  
and “freedom of choice” laws, 18; and 
marriage, 19

Swift, Jonathan, 117

“take your choice,” 7, 215, 217–88, 270–71, 
290, 292

taste, 4, 12, 156, 205, 268, 301–2, 328; and 
advertising, 273–74, 276; and books, 100, 
109–110; and Christopher Cock, 28, 31, 
85; and commonplace books, 118, 123, 126; 
and consumer choice, 78; and consumer 
research, 299; and dance, 164, 178; and 
economics, 311–12, 315; and invention of 
shopping, 35, 51–52; makers, 50, 79, 85; and 
Marcel Duchamp, 84–85; meaning of, 51; 
and religious choice, 105; and restaurants, 
44; as social/regulative norm, 52, 64, 95; 
and sciences of choice, 21; and voting, 
201–2, 215, 221, 224, 232–33, 239

Taylor, Charles, 401n75
Taylor, Harriet, 137–38, 140–42, 160, 191, 

407n149
tea, 37, 49, 248, 289
technology, 15, 52, 114, 287, 305; and cata-

logs, 29, 34; and paper, 27, 378n30; and 
voting, 199, 204, 210, 219, 221, 225, 233, 238

 Temple, William, 92
Tennent, Gilbert, 93, 104–6
Tennessee Acts (1796), 219
Terman, Lewis, 287, 305
textiles, 35–36, 39, 43, 48, 53, 73, 123, 275. See 

also cloth/fabric

i n d e x  461

theology, 89–90, 93
think tanks, 318
Thompson, E. P., 324
Thompson, James, 229
Thompson, J. Walter, 273
Tocqueville, Alexis de, 143
Toleration Act (1689), 97, 101
totalitarianism, 300, 357
Townsend, Camilla, 363
Trabal, Francesc, 168
trade, 17, 35, 40, 71, 78, 94, 162, 173, 215, 275
trade cards, 44, 46, 47, 145
trade  unions, 3, 192, 230
travel, 1, 68; and commonplace books, 74; 

guides, 63–64; and travelogues/accounts, 
22, 41, 57, 69; and  women, 54, 57

Trollope, Anthony, 202, 215, 228
Trusler, John, 64
Tversky, Amos, 321
Twain, Mark, 62

United Nations, 3, 259, 327, 441n158
universal basic income (UBI), 149, 361
Universal Declaration of  Human Rights, 3, 

204, 326–30, 332, 339
utility, 309–311

values, 4, 140, 205, 307, 313, 323, 325, 362, 365; 
and abortion, 339; and advertising, 273; 
cap i tal ist, 10; and consumer choice, 63; 
and cotillons, 187–88; and economics, 
311; and freedom, 112; and novels, 172, 
174; and Universal Declaration of  Human 
Rights, 328; and voting, 233; and  women, 
63, 72, 80, 281, 337. See also morality of 
choice

Varda, Agnès, 346
Vickery, Amanda, 53, 390n84
Voltaire, 11, 97–98, 101
“voluntary motherhood,” 193, 336–37
volunteerism, 110–11
von Neumann, John, 318
voting/suffrage, 10, 22, 198, 200, 204, 211, 

238; and autocracy, 3; by ballot, 72, 199, 
232, 235, 237, 360; and class, 210, 223, 228, 
230, 241; and depictions by William 
Hogarth, 216–18; and freedom, 206–7, 
215, 218, 221–22, 228–29, 232–34, 237–39, 
296; judgment v. preference model, 221; 
and liberalism, 196; and leisure, 245; by 

mail, 295; booth, 137, 199, 203, 206, 231, 
238, 241–42, 249, 257; communal, 205–6, 
208, 228; expansion of, 229–31, 237, 253, 
257; and J. S. Mill, 223, 226–28, 232–241, 
422n75; laws, 219; and Pontefract, 198–201, 
206, 214, 232, 235, 257; secret, 201, 204, 207, 
232, 238, 256; viva voce, 208–9, 418n30; 
studies of, 289–90, 292–95, 299–300, 
302–2, 317–18, 423n94; and  women, 72, 
136–37, 196, 240–41, 244–46, 248, 250–55, 
290, 342–43, 345, 353. See also Ballot Act 
(1872); ballot box(es); elections;  political 
choice; polling; secret ballot;  women’s 
suffrage

Walras, Léon, 309, 311
waltz, 166–70, 174–75, 181–83, 190. See also 

dance (social)
ware house(s), 26, 34, 40, 47, 49, 52, 64, 71
Wars of Religion, 9
Watson, John Broadus, 280
Wattleton, Faye, 341
Wayland, Francis, 435n84
Weddington, Sarah, 337
Wedgwood, Josiah, 52, 75, 215, 269, 393n127
Weil, Simone, 260–61, 301, 359
welfare state, 261, 268, 340
West, Jane, 71
West, Robin, 340
Wharton, Edith, 281–82
Whitefield, George, 105, 107–8
Whitman, Walt, 257
Williams, Charles, 70
Williams, Helen, 66
Winthrop, John, 154
Wollaston, John, 108
Wollstonecraft, Mary, 120, 134–36, 240, 

245–46, 281–82, 297, 332
 Women’s Exhibition (1909), 248–52
 women’s rights, 5, 136–39, 160, 188–96, 253, 

332, 340, 345; and abortion, 338, 342; and 
childbearing, 193; and Frederick Doug-
lass, 244; and  human rights, 308, 328–29; 
and Joan Scott, 253; and mainstream 
discourses of, 19; and Mary Wollstone-
craft, 332; and Seneca Falls, 137–38, 160, 
240; and United Nations Commission on 
the Status of  Women, 328; and voting, 240

 Women’s Social and  Political  Union 
(WSPU), 248–51



460 i n d e x

 shopkeepers, 34, 46, 48–52, 65, 72, 88, 100; 
and advertising, 269; as choice architects, 
13, 49; and commercial press, 50; and 
display, 41; and elections, 215; in novels/
literature, 69–71; and pricing, 40

shopping/shoppers, 25–86, 95, 107, 164;  
and addiction, 65; and ambivalence/
critiques, 76, 78, 80, 135; and auctions, 
25–34; as choice- making, 10, 15, 189, 350, 
361; and consumer research, 283; as elite, 
56; as entertainment, 58; guides, 49–50; 
and infrastructure, 55; and invention of, 
25–26, 29, 34, 49, 51, 56; as leisure activity, 
88, 176; and luxury, 151, 170; and market 
freedom, 79; and Mary Wollstonecraft, 
134; in novels, 58–62, 65–67, 70–71; as a 
 performance, 50; as a profession, 58; and 
religion, 94, 396n19; and sellers, 68–76; 
and spread of, 73, 78; and supermarket, 
299; and  women, 35, 54, 56, 63, 68–69, 
129, 248, 251–52, 290, 330, 349, 360. See 
also arcades; department stores; 
 shopkeepers; shops; supermarkets

shops, 34–35, 38–41, 55, 386n38; in novels, 60
shop win dows, 81, 188, 251, 271, 277, 279; and 

invention of shopping, 39–41, 44, 55, 57, 
73; and Marcel Duchamp, 83, 85; and 
win dow shopping, 67–68, 189

Siegel, Riva, 340
Simon, Herbert, 320
Skinner, Quentin, 376–77n21
slavery, 32–33, 37, 98, 103, 125, 148, 160, 289, 

388–89n71; and abolitionism, 111, 160; and 
auctions, 25, 32–33, 149; and freedom, 
13–14, 251; and Josiah Wedgwood, 75, 215; 
and J. S. Mill, 139, 143, 160; and secret 
ballot, 232; sexual, 161; and William 
Lloyd Garrison, 160; and  women’s rights, 
160, 349

Smith, Adam, 239, 310
Smith, Roger, 300
social choice, 317
social hierarchy, 7, 63, 179
socialism, 81, 193, 251, 294, 305, 336; and 

abortion, 354–55; and dancing, 167, 170; 
and marriage, 161; and suffrage, 254–55; 
and  women’s rights, 139

social practices, 10–11
social surveys, 288–89, 302, 431n36
Solinger, Rickie, 354

Sons of Liberty, 209
Southey, Robert, 57, 61
Sparks, Nicholas, 1
Spence, Joseph, 74–75
Stanton, Elizabeth Cady, 136–38, 254, 406n140
Stewart, Potter, 337–38. See also Roe v. Wade
Stiles, Isaac, 108
Strauss, Samuel, 269
suffragists, 136, 245, 248, 250–51, 253–55, 290, 

332. See also  women’s suffrage
sumptuary laws, 55, 389n73
Sunstein, Cass, 49, 378n39
supermarkets, 1, 81, 268, 273–74, 281, 299, 

302, 304; and American Supermarket art 
exhibition, 82; and feminism, 326, 332; 
and Italo Calvino, 325–26

Supreme Court of the United States; and 
abortion, 333, 335, 337–38, 346, 349;  
and “freedom of choice” laws, 18; and 
marriage, 19

Swift, Jonathan, 117

“take your choice,” 7, 215, 217–88, 270–71, 
290, 292

taste, 4, 12, 156, 205, 268, 301–2, 328; and 
advertising, 273–74, 276; and books, 100, 
109–110; and Christopher Cock, 28, 31, 
85; and commonplace books, 118, 123, 126; 
and consumer choice, 78; and consumer 
research, 299; and dance, 164, 178; and 
economics, 311–12, 315; and invention of 
shopping, 35, 51–52; makers, 50, 79, 85; and 
Marcel Duchamp, 84–85; meaning of, 51; 
and religious choice, 105; and restaurants, 
44; as social/regulative norm, 52, 64, 95; 
and sciences of choice, 21; and voting, 
201–2, 215, 221, 224, 232–33, 239

Taylor, Charles, 401n75
Taylor, Harriet, 137–38, 140–42, 160, 191, 

407n149
tea, 37, 49, 248, 289
technology, 15, 52, 114, 287, 305; and cata-

logs, 29, 34; and paper, 27, 378n30; and 
voting, 199, 204, 210, 219, 221, 225, 233, 238

 Temple, William, 92
Tennent, Gilbert, 93, 104–6
Tennessee Acts (1796), 219
Terman, Lewis, 287, 305
textiles, 35–36, 39, 43, 48, 53, 73, 123, 275. See 

also cloth/fabric

i n d e x  461

theology, 89–90, 93
think tanks, 318
Thompson, E. P., 324
Thompson, James, 229
Thompson, J. Walter, 273
Tocqueville, Alexis de, 143
Toleration Act (1689), 97, 101
totalitarianism, 300, 357
Townsend, Camilla, 363
Trabal, Francesc, 168
trade, 17, 35, 40, 71, 78, 94, 162, 173, 215, 275
trade cards, 44, 46, 47, 145
trade  unions, 3, 192, 230
travel, 1, 68; and commonplace books, 74; 

guides, 63–64; and travelogues/accounts, 
22, 41, 57, 69; and  women, 54, 57

Trollope, Anthony, 202, 215, 228
Trusler, John, 64
Tversky, Amos, 321
Twain, Mark, 62

United Nations, 3, 259, 327, 441n158
universal basic income (UBI), 149, 361
Universal Declaration of  Human Rights, 3, 

204, 326–30, 332, 339
utility, 309–311

values, 4, 140, 205, 307, 313, 323, 325, 362, 365; 
and abortion, 339; and advertising, 273; 
cap i tal ist, 10; and consumer choice, 63; 
and cotillons, 187–88; and economics, 
311; and freedom, 112; and novels, 172, 
174; and Universal Declaration of  Human 
Rights, 328; and voting, 233; and  women, 
63, 72, 80, 281, 337. See also morality of 
choice

Varda, Agnès, 346
Vickery, Amanda, 53, 390n84
Voltaire, 11, 97–98, 101
“voluntary motherhood,” 193, 336–37
volunteerism, 110–11
von Neumann, John, 318
voting/suffrage, 10, 22, 198, 200, 204, 211, 

238; and autocracy, 3; by ballot, 72, 199, 
232, 235, 237, 360; and class, 210, 223, 228, 
230, 241; and depictions by William 
Hogarth, 216–18; and freedom, 206–7, 
215, 218, 221–22, 228–29, 232–34, 237–39, 
296; judgment v. preference model, 221; 
and liberalism, 196; and leisure, 245; by 

mail, 295; booth, 137, 199, 203, 206, 231, 
238, 241–42, 249, 257; communal, 205–6, 
208, 228; expansion of, 229–31, 237, 253, 
257; and J. S. Mill, 223, 226–28, 232–241, 
422n75; laws, 219; and Pontefract, 198–201, 
206, 214, 232, 235, 257; secret, 201, 204, 207, 
232, 238, 256; viva voce, 208–9, 418n30; 
studies of, 289–90, 292–95, 299–300, 
302–2, 317–18, 423n94; and  women, 72, 
136–37, 196, 240–41, 244–46, 248, 250–55, 
290, 342–43, 345, 353. See also Ballot Act 
(1872); ballot box(es); elections;  political 
choice; polling; secret ballot;  women’s 
suffrage

Walras, Léon, 309, 311
waltz, 166–70, 174–75, 181–83, 190. See also 

dance (social)
ware house(s), 26, 34, 40, 47, 49, 52, 64, 71
Wars of Religion, 9
Watson, John Broadus, 280
Wattleton, Faye, 341
Wayland, Francis, 435n84
Weddington, Sarah, 337
Wedgwood, Josiah, 52, 75, 215, 269, 393n127
Weil, Simone, 260–61, 301, 359
welfare state, 261, 268, 340
West, Jane, 71
West, Robin, 340
Wharton, Edith, 281–82
Whitefield, George, 105, 107–8
Whitman, Walt, 257
Williams, Charles, 70
Williams, Helen, 66
Winthrop, John, 154
Wollaston, John, 108
Wollstonecraft, Mary, 120, 134–36, 240, 

245–46, 281–82, 297, 332
 Women’s Exhibition (1909), 248–52
 women’s rights, 5, 136–39, 160, 188–96, 253, 

332, 340, 345; and abortion, 338, 342; and 
childbearing, 193; and Frederick Doug-
lass, 244; and  human rights, 308, 328–29; 
and Joan Scott, 253; and mainstream 
discourses of, 19; and Mary Wollstone-
craft, 332; and Seneca Falls, 137–38, 160, 
240; and United Nations Commission on 
the Status of  Women, 328; and voting, 240

 Women’s Social and  Political  Union 
(WSPU), 248–51



462 i n d e x

 women’s suffrage, 139, 182, 195–96, 240–59, 
342–43; and abortion, 345; and bodily 
autonomy, 353; activists, 136, 290; and 
exclusion, 254–55; and expansion/spread 
of, 241, 255; and J. S. Mill, 227, 241, 313; 
and Pankhursts, 255; and  resistance to, 
72, 240, 242–44, 252; and secret ballot, 9; 
and U.S., 246–48, 253–55; and  Women’s 
Social and  Political  Union (WSPU), 
248–51. See also suffragists

Woolf,  Virginia, 135
World Happiness Report, 358
World War I, 81, 264, 274, 286, 288, 323, 336; 

and consumer research, 276–77; and 

dance, 180, 194; and shopping, 248; and 
 women’s suffrage, 246, 250, 253–55, 262

World War II, 297, 299, 314, 318, 322–23, 336, 
357; and economics, 316; and  human 
rights, 326–27; and Margaret Mead, 301; 
and social surveys, 288; and  women’s 
suffrage, 346

Yerkes, Robert, 286–87, 289, 305. See also 
multiple- choice surveys and testing

Zambra, Alejandro, 305–6
Ziegler, Mary, 340–41, 345
Zola, Émile, 68, 145, 152, 180




